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bel oved Sister Ruth Fink of Philadelphia, PA in the winter of 83/84, and re-keyed
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the Spring of 1991. Finally, corrected and proofread as nuch as reasonably possible
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brethren in the New Covenant, My of 1992.

The foll owi ng book was cited by a Sacred Name Group in their listing in the
Directory of Sabbath-Keeping G oups back in 1974 or 1980. When | spotted a
hardcover edition of McWorter's book in Sister Ruth Fink's library back in 1983, we
agreed that to photocopy it would damage the backbi nding, but to re-type it would be
profitable. Years later, Sister Anita Curtis captured Sister Ruth's typing work on
a word-processor to facilitate wi de distribution.

Since the original publication of this work in 1857, abundant evi dence has been
gathered for the form "Yahweh" as being nobst correct. But that is not a matter of
contention anmong true brethren. Though Al exander MWhorter uses the rendering
"Yahveh," brethren of good will have no probl em appreciating the historical and
factual insights of this Christian Scholar. This work is shared free of charge, as
Yahweh provi des, for educational purposes. No, | do not support all of Al exander
McWhorter's doctrines. For instance, he asserts that Eve gave the Nane "Yahweh" to
her firstborn, and nen later transferred this Name to the Almghty. This cannot be,
for the greater always gives a nane to the | esser, never the other way around
(Exampl es: Gen 2:19, Num 13:16, Matt 16:18). ALSO, towards the end of this study,
McWhorter invites Christian Scholars to investigate pagan doctrines and rituals in
order to find traces of true doctrine. This is npst unwi se. Jerem ah 10:2 says

"Learn not the way of the heathen." In Romans 16:19 Paul encourages us to be
"sinple concerning evil." | n Deuteronony 12:29-32, Yahweh is unwavering in this
mat ter:

"When Yahweh thy Elohimshall cut off the nations from before thee, whither thou
goest to possess them and thou succeedest them and dwellest in their |and; Take
heed to thyself that thou be not snared by followi ng them after that they be
destroyed from before thee; and that thou inquire not after their gods, saying, How
did these nations serve their gods? even so will | do likewi se. Thou shalt not do
so unto Yahweh thy Elohim for every abomi nation to Yahweh, which he hateth, have
they done unto their gods; for even their sons and their daughters they have burnt
inthe fire to their gods. What thing soever | command you, observe to do it: thou
shalt not add thereto, nor dimnish fromit."

But McWhorter does uncover sone inportant facts in his devel opnent of the Nane,
while ainmng a sincere plea to Christians who have ignored the Nane. This makes the
printing of this work worthwhile.

This being the fourth generation printing of this work, it likely has errors in

spel ling, punctuation, etc. Your understanding is appreciated. For exanple, Sister
Rut h Fink's version had many words underlined which were likely italicized in the
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original. Because | presently have no neans of checking, they have been |eft
underlined. | wll gladly receive word on typographical errors that others catch

Many thanks to sister Ruth Fink and Sister Anita Curtis, whose dedicated efforts
brought this tineless book to |ight.

May Yahshua shed forth His Spirit upon you as you read!

I n Yahshua's Nanme, Brother M chael A. Banak
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CHAPTER 1

There is one fact of great nonent, recorded in the history of God's
intercourse with man, to which the Christian world has in all ages been strangely
i ndi fferent.

Whi |l e questions and theories of conparatively trivial inmportance, and often of
no practical bearing whatever, have occupied a prominent place in the m nds of
religious men, this great fact has been | eft unnoticed, and perhaps forgotten, in
the sepul chre where centuries ago it was laid, wapped up in its cerenents(grave
clothes, wapping for the dead, shroud) of traditional superstition and false
phi | osophy. And yet this fact -the Menorial Name, "Jehovah"- enfolds the whol e
doctrine of God in His relation to man, conprehends the work of Redenption, contains
the | aw and the gospel, reaches back in its extended significance to the gates of
Eden, and forward to the final conming of the Redeener. It is this name, |ong buried,
but now risen again in the |light of nodern investigation, to which we would restore
the significance and glory of its ancient meaning.

It surely nmust be conceded that if God has adopted any word, and declared it
to be H's "Menorial nanme to all generations", that word should be a thenme of earnest
inquiry. If any uncertainty hung over the true significance of its ancient forns,
the uncertainty should be dispelled by diligent research, being assured that God
woul d not commt the solenmm act of nockery, of giving man as a revel ation and
menorial, a word either uncertain or unmeaning.

If, then, in reply to an earnest prayer for sone declaration of Hi nself by
name, we find a termgiven which is both uncertain and unneaning, |let us beware how
we rob God of His glory, by allowi ng our ideas of HHmto gather round a vague, and
perhaps merely human concepti on.

Now God has given us a NAME as a MEMORIAL. It stands far back in the story of
the ages, recounted by Mdses and the prophets. W in the full Iight of the glorious
appearing of Jesus Christ, we, who see in Hmthe fullness of the godhead, bodily,
give little heed to the nane, or the nenorial. What matters it to us? W have a nore
perfect revelation, and are content that God's ancient, chosen people should have
i nvoked H m by the term XYZ, or any ot her expression of an unknown, or unknowabl e
gquantity. W are prone to think and to say, in our self-conplacency: "They were not

prepared for a conplete revelation," -"it was necessary to inspire themw th awe and
terror” - and, therefore, when Mses entreated the Lord for a NAVE by which he night
justify to the children of Israel his nission as Deliverer, God answered: "Go and
tell them'l am hath sent you. This is nmy name forever, and this is nmy 'nenorial'’

to all generations.

So at least we are told in Exodus 3:14 where we find the interpreting synonym
for "Jehovah". Qur translators have al so suppressed the nane "Jehovah" in all cases
where not, in their view, especially enphatic, and have given us instead,the
i nexpressive feudal title "Lord"

So far as our translation goes then, there is no reason why we should not
substitute the English "I am', as an equivalent for "Lord", in al nost every instance
in which the latter occurs in the Od Testament. This is a perfectly valid test, and
shoul d such a rendi ng seem unmeani ng or unworthy, in any connection in which it is
thus made to stand, this fact, of itself, would afford a strong presunption that we
have not arrived at the true significance of the term

Let us apply this test to a passage in the history of the Israelites, in which
the nanme Jehovah is nost enmphatically set forth by God Hi nself, in connection with a
prom se of Deliverance
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It was an occasion of distress anmong the suffering people. Mses had cone with
a nmessage of Deliverance from God, who had declared that with a strong arm He woul d
free them from bondage. Pharaoh would not listen, but increased their tasks. Mses
and Aaron, day by day, besought the Lord for the prom sed Deliverance; but it was
still delayed. Burden after burden was added, till the heart of the people was sick
They accused Mdses and Aaron of being the instigators of this additional cruelty.
They refused to believe in the prom sed Deliverance. The faith of Moses hinself
began to waver, or at least, to wonder, at the delay in the fulfillment of the
prom se. Hear his al nmost reproachful |anguage: "Lord, wherefore hast thou so evi
entreated this people? Wiy is it that thou hast sent ne? For since | came to Pharaoh
to speak in thy nane, he hath done evil unto this people; neither hast thou
delivered thy people at all!"

Now | et us consider the answer made to Mbses in these circunstances. Let us
remenber, that God is a God of |oving kindness, and tender nercy; and that these
were His own people, in distress so deep, that "they hearkened not to Mses, for
angui sh of spirit and cruel bondage." Let us substitute the phrase "I am', carrying
with it the meaning of "self existence", for the term"Lord" or "Jehovah", wherever
it occurs in the answering declaration, and see how nmuch of meaning, or of confort,
it carries with it.

And God spake unto Mdses, and said unto him "I amthe "I ant', and | appeared
unt o Abraham unto |Isaac and unto Jacob by the name of God Al nmighty (Hebrew - El
Shaddai); but by my nane "I am' was | not known to them..And | have al so heard the
groani ng of the children of Israel, whomthe Egyptians keep in bondage, and | have
remenbered ny covenant; wherefore say unto the children of Israel, | amthe "I AM
and | will bring you out fromunder the burdens of the Egyptians, and I will rid you
of their bondage and | will redeemyou with an outstretched arm and with great
judgments, and | will take you to ne for a people, and I will be to you a God, and
ye shall know that | amthe "I AM', your God, which bringeth you out from under the
burden of the Egyptians."

It is possible, doubtless, to surround this proclamation, as it is usually
thought to be, of the majesty of God's |Imutable Existence, with a halo of
met aphysical glory. It is no doubt possible, to build upon it many truths concerning
the natural attributes of the Creator, which are inseparable fromH min that
relation. But, to those who are accustonmed to this view, one or two questions may be
put, for commopn sense to answer.

Does not such a proclamation seem out of place in the circunmstances?

If the fact that the power of God, to acconplish what He had proni sed, was the
fact he wished to inmpress on the Israelites, why was not the name God Al mi ghty
sufficient?

Is there not, on the face of the narrative, and inplication of a greater
difference in the significance of these names, than appears in our translation?

Is it not probable, also, that a name adopted under such circunstances, to be
perpetuated as a nenorial to all generations, would contain some fact reveal ed, or
relation assuned by God, fitted to be renenbered in the connection in which it was
decl ared?

We should naturally expect that a nmenorial name, given in such a crisis, would
express the relation in which God, the everlasting God, is brought nearest to H's
people; that it would represent those prom ses by which He was renenbered with hope,
through all the troubled tines in which Zion was tossed with tenpest, and not
conforted, save with the confort of this MEMORI AL.

Finally, that it would be the name, or would represent the relation, by which
in these last days, we should remenber Him There ought surely to be in our hearts
some response to the exulting exclamation of David: "Extol H mby the Nane of YAH"
and yet there is not, we will venture to say, anong all the inheritors of God's
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prom ses today, there is not one, who instinctively renenbers H m by that name. The
"I AM' of our O d Testament is scarcely nmore to us now, as an expression of
character, than the Brahmto the Hindoo, or the absolute "Sein" of the German

Phi | osopher. It is not the name of God now, it is His menorial to this generation.
God to us, is He who sent into the world our Lord Jesus Christ; or, nearer still,

| ooki ng upon the man Christ Jesus, we exclaim "Lo, this is our God! W have waited
for Hm"

What then has becone of that ancient nane, revealed for all tinme? And why is
it not our menorial?

Qut of these questions arise others. Have we the true rendering of this work?
What is its history? What its significance?

In seeking to answer these questions, we would invite attention to sone facts
in the exegesis of this nane, brought to light by nmodern schol arship. They are facts
to which our translators had no access. It came to themsinply as an | neffable Nane,
without life, enbalned Iike a mumry in the superstition of the Jews, a nanme unl awful
to be uttered, or even witten, with its true vowel points. And this name, thus
unpronounced, and falsely witten, had a traditional rendering, made out under the
shadow of the Septuagint. The Pl atonizing school of Alexandria gave God's
declaration, in Exodus 3:14, a Greek rendering, which may be translated "The Bei ng"
(sel f-existent), and so our translators give us "I ant

But with respect to proper pointing and literal rendering of the nane
"Jehovah", there is now anong scholars, no difference of opinion. Let us |look at the
facts in the case, and then consider their bearing upon its true meaning.

The Hebrew, as all now know, had originally no vowel points; by which is
meant, sinply, that words consisted of consonants, witten without their vowels;
these latter, in the record as it now stands, being represented by signs or points,
added about 500 years after Christ, by certain Jewi sh Rabbi's called "The
Masorites".

These Masorites, in accordance with the Jew sh superstition which did not
allow themto pronounce this scared name of God, gave the name we call "Jehovah" the
vowel signs or points taken from another name of God, -Adonai (Sovereign); and from
these fal se vowel s comes our pronunciation, "Jehovah"

Two questions ari se:

First, what is the derivation?

Second, What is the true pointing, and consequent pronunciation, of the term
rendered "Jehovah" in our Bibles?

The derivation was fornmerly a matter of contention. Many critics have striven
to give it a source foreign to the Hebrew. It is useless nowto record their futile
| abors. It is sufficient upon this point, to cite the remarkabl e change of opinion
in Gesenius; the acknow edgenent of which is a fact creditable alike to the candor
and schol arship of this great philologist, who is at once the founder and the master
of Hebrew criticism

By conmparing his former manuals with the last edition of his Thesaurus (a
treasury of words), it will be seen, that while in the fornmer he holds to an
Egyptian of Greek derivation of this termin the latter he says: "They lose their
time and | abor who endeavor to refer this nanme to a foreign origin."

Its true derivation is from Havah, the root of the Hebrew verb "to be", a
root-formso ancient as to have been dropped entirely fromthe prose of the
Pent at euch, and retained only in poetic formof the inperative; as in Genesis 27:29,
in the prophetic benediction of Isaac: "Heveh", "'Be' lord over thy brethren." The
antiquity of this root-formw |l be again alluded to. This old root-form Havah
found its equivalent in Hayah, the ordinary formof the Hebrew verb, "to be", and it
is in the third person singular, future, of the later verb Hayah ("to be"), -
nanmely, in the formof the old future, Yahveh, that we find the true place and
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poi nting of the word rendered "Jehovah" by our translators.

It is this form Yahvah, literally (He will be), turned into the noun or nane,
Yahveh, - He who will be, - which God adopts as His name and nmenorial to al
generations. Wth respect to this exegesis of the term"Jehovah", so far as the
interests of criticismare concerned, all scholars are now agreed. Gesenius and
Ewal d(1) on the side of the philol ogists; Hengstenberg(2), Tholusk, Lutz, etc.
etc., on the side of the theol ogians, are united for once. They all agree in giving
it the form Yahveh, and the future tense, as a literal rendering. But, nore than
this, God Hinself originally set forth the neaning of this great prophetic nanme, in
the plainest terns. -Exodus 3:14.

First by prophecy: "I will be who | will be".

Next, by a statement: "I, who will be" hath sent you.

Finally, by giving as His nmenorial name, Yahveh,- "He who will be".

That the force of these transitions nmay be appreciated, we will transcribe the

passage in which they occur, the future being used in the original throughout.

(1) Ewal d, Georg Heinrick, 1803-1875, German Orientalist, Rationalist, Bible Critic
(2) Hengstenberg, Ernest Whelm 1802-1869, German Theol ogi an

"And God said to Mises, | WLL BE WHO I WLL BE; and he said, Thus shalt thou
say unto the children of Israel, | who will be hath sent nme unto you. And God said
nmor eover unto Mdses, Thus shalt thou say unto the children of Israel, He who wil
be, the God of your fathers, the God of Abraham the God of |saac, and the God of
Jacob, hath sent me unto you. This is nmy nane forever, and this is my nmenorial to
all generations."

It may be remarked here that these expressions are in the nost absolute form
of the future. It is not possible to the | anguage to nake them nore so. To translate
them by any other tense, is to depart fromthe original, as will appear nmore fully
hereafter. Let us now turn to the history of this word.

In Genesis 4:1, we find, at the birth of Cain, this declaration of Eve, as it
stands in the translation: "I have gotten a man fromthe LORD'" The preposition from
is not inthe original. Literally it reads: "I have gotten a nman, even Yahveh". To
render the designating and enphatic particle "eth" as it stands in this verse, hy
the preposition "from or "by the aid of" is a construction well known to be- in the
face of the different use of this same particle throughout the first four chapters
of Genesis, including the very verse in question, where the particle ETH stands
before every proper name made the special object of a verb; for we have "eth" Eve,
"eth" Cain ("eth Yahveh"), and in the next verse again "eth" Abel-counter to the | aw
of its use before proper nanmes throughout the chronological list in the fifth
chapter: in one work, at variance with every principle of Hebrew usage applicable to
the case, - a construction standing anmid the eight thousand one hundred and thirty
enunerat ed i nstances of the particle "eth", in its circunmstances, substantially
al one.

To cite in support of the exclamation of Eve as it stands in the Bible, the
controverted case in Genesis 5:24 - "Enoch wal ked with God" - is not in point. The
verb here, as elsewhere in parallel instances, governs its object directly and
actively, requiring no preposition; this very case being often urged as a remarkabl e
i nstance of the designating and defining power of the enphatic particle in question
But this would not be an instance in point, even if it were uncontroverted, it
bei ng a case of government, while Genesis 4:1 is one of opposition. A citation on
whi ch such opposite views are entertai ned, can hardly be considered as establishing
an idiom otherwi se foreign to the usage of the age in question, and entirely
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anomal ous in the life of Eve.

A recourse to Jerenmiah to determ ne a granmati cal question of usage in
Cenesis, may do for a Neol ogi st under pressure, but it is rather too long a stride
for a sober critic. Had Eve said, "I have gotten a man ETH Cain, even Cain," no
deviation fromthe proper construction would have been dreamed of.

That this rendering of ETH is ungranmatical, has |ong been known. It wll
hereafter appear that to put Yahveh in the nouth of Eve, as the name of God, is also
unhi storical,and counter to a direct statenment of the narrative. W have, then, and
entirely anomal ous rendering, devised to neet a difficulty existing in the mnds of
the translators, who, ignorant of the origin and nmeaning of the term Yahveh, could
not understand the exclamation of Eve.

It is a conceded fact, that in the tine of our translators, the Hebrew was not
so well understood as now, and in cases of difficulty, nmuch nmore respect was paid by
themto the Greek and Latin versions of the Od Testanent, that is, to the
Sept uagi nt and the Vul gate, than they deserved, or now receive.

The Septuagint, in particular, was translated sone two hundred and fifty years
before Christ, by a variety of authors, of very different ability, and with very
different degrees of faithfulness to the original, at the command, as tradition has
it, of one of the Ptolmes, a king of Egypt. OF the true origin of this version

however nothing is really known. The Vulgate is of still |ater date, and of course
much influenced by its predecessor

The Septuagint translators, besides their inconpetence in Hebrew, - it having
in their tinme becone a dead | anguage, - were under the influence of Jew sh

traditions, and also of a school of philosophers who flourished in Al exandria at
that period, and whose special work appears to have been to nystify the intellect of
the civilized world, by mxing up Jewish and Oriental speculations with Platonic

phi | osophy.

Thi s Septuagint version was the principal assistant of our translators in
their work, and its constructions were relied upon by them in many cases, where,
fromwant of critical know edge, the original appeared dark or doubtful

Now t he Septuagi nt, on netaphysical grounds of its own, chose to use, in
translating the verse to which we have alluded (Genesis 4:1) as an equival ent for
the particle "ETH', a preposition nmeaning "through”" or "by the aid of"; - and our
transl ators, being theologians as well as critics, follow ng the exanples of the
Greek predecessors, also abandon the Hebrew, and insert "from' before the term
Yahveh, or "Jehovah".

Luther, on the contrary, in his first and quaint edition of the Pentateuch and
New Testament reads: "den man des Herrn" (the nman of the Lord or the Lord' s man),
and explains this in the margin, by saying: "Wom Eve thought was the very sanme seed
the Lord had declared would crush the serpent's head," - in later editions,
substituting the nmore enphatic phrase, "den man, den Herrn", (the man, the Lord): or
to follow the Hebrew nore exactly, "A man, even Yahveh, or Jehovah."

We have seen what neans of information the Christian world has hitherto
possessed on this great subject. A set of facts, conpounded of Al exandri an
met aphysi cs and Jewi sh superstition, perpetuated to the English mnd by a fal se
transl ation of the name itself; and, as if this were not enough, by the suppression
of the very nane, "Jehovah", and the substitution of the unmeaning term "Kurios"
(Lord, Master). What wonder that such information seens i nconplete, unsatisfactory
and unmeani ng!

Who is prepared to find that this MEMORI AL NAME, instead of being the

announcenent of a God "afar off", is the announcenent of Christ Hinmself, the
Deliverer of the AOd Testanment, as He is the Redeener of the New Testanent? That the
name "Jehovah" is a proclamation, - a prom se and a prophecy of Christ throughout

all time?
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Yet such is the truth which conpels our convictions. It will be seen that the
Nanme "Jehovah", or Yahveh, represented the expectation of the world; that this
expectation began in the pronise made to Eve, and received a Nanme, Yahveh, "He who
will be", that this name was applied by Eve to her first born, transferred to CGod,
i nvoked by the Patriarchs - affirmed to Moses, - proclainmed by the prophets, -

conmpleted in Christ.
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CHAPTER 2
BEGUN I N THE PROM SE

The expectation of a Deliverer, to which the records of every ancient people
bear abundant testinony, finds its source in the First Great Prom se, or Prediction,
that the Seed of the woman should bruise the Serpent's head: "He shall crush thy
head and thou shalt wound Hi's heel."

It was natural that Eve should expect to witness, in her lifetine, the
realization of this prophecy. Filled with this expectation, it was natural that,

| ooki ng upon her first born, she should exclaim "I have received Hm even Yahveh!"
"even He who will be!" - and that she should have believed himthe promn sed
DELI VERER. That she did so believe, the record, literally interpreted, |eaves no

roomto doubt.

It is a well known fact in the history of |anguage, that all primry words
have originally what may be called a "pictorial" sense; that is, they express facts
as made evident to the eye, rather than to reason.

Now, | anguage grows, by a refining and discrimnating process; nanmely, by the
multiplication of terms, to express differences in ideas at first represented by the
same term Primary words, and these secondary words again give out their
correl atives; and thus, as |anguage advances, it becones nore abstract, each new
word expressing less in itself, and containing |less of the original physica
el ement. Thus, words representing things made evident to the senses, expressions
havi ng power to call up definite inmages in the m nd, become gradually |ess and | ess
prom nent .

And so, in one respect, |anguage |oses power in its progress; for this
"pictorial elenment"”, called by the Germans "sensuous", or "sense representation", -
this inherent imgery of words, - is the element of life and beauty in style, and in
the very soul of poetry and narrative.

Goi ng back, then, in this ancient history, to the childhood of the race, we
find facts and events, in a certain sense, recorded as pictures. Names, also, were
in those early tinmes expressions of facts, and records of events, often of whole
hi stori es, capable of being drawn out in a pictorial series. It happened therefore,
frequently, that our refined and abstract |anguage is incapable of giving the ful
"pictorial" sense of these prinmeval patriarchs of words

Thus our verb "to be", purified by a |l ong course of abstraction and
theorizing, fromall the "dross”, as philosophy would call it, but really "life", of
its original "sense idea", expresses no nore to us than the abstract notion of
exi stence, or than the nere | ogical connective in a proposition

It is on this account entirely inadequate as a translation of the old Hebrew
verb HAVAH and its later form Hayah, "to be", which nmeant primarily, rather the old

English "to become"; that is, "to cone about”, "to begin to be or appear” (either in
time or space), - as in Genesis 1:3 "Let light be", that is "spring forth"
"appear". It is used, also, in the sense of "to cone", as, Genesis 17:16; "Kings of

nations shall be (or conme) of her"”.

The exclamation of Eve at the birth of Cain nay be expressed with nore
faithfulness to the original, therefore, by the rendering: "I have received H m
even HE WHO | S TO COME.

It can be shown, also, that this ancient root-form HAVAH, from which cones
YAHVEH, have rise, through the idea of "breathing”, its original "sense idea", to
the two Hebrew words verbs, "to be" and "to desire". From"to breathe", as a sign of
exi stence, was derived "to be", and from"to breathe", or pant after, came "to | ong
for™, "to desire".

How doubly significant, in this view, if it may be allowed a bearing, is the
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excl amation of Eve: "I have received Hm even - He who will be! The Proni sed One!
The Longed for!"

We have seen that the construction given by the Septuagint, and by our
translators, to "ETH', in the exclamation of Eve, - "I have received a man "ETH
Yahveh", departs fromthe original, and fromall ordinary rules of grammtica
interpretation bearing upon the case.

It is also, as we have already stated, not merely ungrammatical, but
unhi storical, and counter to the face of the narrative; for we read in verse 26 of
this same chapter, that men did not begin to call upon the name of Yahveh, or
"Jehovah", - literally "invoke with the name Yahveh", - until the birth of Enos, the
grandson of Eve; and we know, further, that Eve herself uniformy spoke of God as
"Elohim', and not Yahveh, or 'Jehovah', as appears in her conversation with the
tempter; "Elohimhath said", etc; and in her reasons for naming Seth: "For Elohim
hath given, " etc., - God standing in our translation for 'Elohiml and 'LORD for
Yahveh or 'Jehovah', as the nane of God, is a point of the highest nmonment in its
beari ng upon the doctrine of the Fragmentary Origin of the Pentateuch, of which so

much has been made in sonme quarters, and which will be considered hereafter. It is
not witten that, upon the birth of her second son, Eve exclaimed: "I have received
YAHVEH HE WHO W LL BE!'" - on the contrary, she called him Abel, a name taken from
Haval, "to breathe out", "to exhale", signifying thus, in its original 'sense idea',
"That which conmes to nought": hence the name Abel, "vanity", "enptiness"

"di sappoi nt ment".

Thi s name has puzzled commentators, who have suggested, by way of explanation
a prophetic foresight on the part of Eve, of the brief period and tragic ternination
of her son's life. But this, to say the least, is no nore probable than the only
ot her solution of the difficulty, that he received his nane after his death.

The |l atter supposition, indeed, is excluded by the narrative itself, which
assunmes that he was called Abel while living.

We can di spense, however, with the mracle and the forced construction, by
considering a little the circunstances of our First Parents.

They had experienced the first great disappointnment. Cain was not the
DELI| VERER

In view, therefore, of the probability that he would devel op characteristics
simlar to those of their first born it was natural they should resolve to place no
expectations, no vain hopes upon their second child, and that under the influence of
this feeling, they should call him Abel, "Vanity", - a name which, seen in this
light, infolds in itself the whole history of Eve's bitter disappointnment in Cain,
and of the wavering of her faith in respect to the i mmedi ate appearance of the
prom sed DEL| VERER

But, before going further, it becomes a matter of gravest inportance, to
i nquire what we believe, with respect to these records. The question here arises;
Are these to be received as stating historic facts? Or, Are they to be placed upon
the sane footing as the Vedas of the Hindoos, and other nyths of antiquity?

A strong tendency to adopt the latter view, under guidance of a scholarship
falsely so called, is creeping into the community. We deprecate such a schol arshi p;
for it is one in words only, but blind to the point of view, inpenetrable to the
spirit, and jeal ous of the name of the sacred witers.

On this basis has arisen a class of superficial authors, who, in utter
i gnorance of the original docunents, in many cases, parade at second hand, before
the world, as facts, theories which have | ong ago been retracted by their very
i nventors, because exploded, in the advance of true scholarship; the very schools
which first thrust them forward cast them out to perish

Now t he mass of the community, having no nmeans of informng themselves in
regard to the latest discoveries of scholars, read every new book issued fromthe
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press, Ww thout ever raising a question on its nerits as an original authority, and
i gnorantly suppose that, in so doing, they are keeping up with the age.

An i ndefiniteness of opinion, therefore, rather than a positive unbelief, with
respect to the historical facts of the "Od Testanent", has thus, in these days,
obt ai ned great preval ence.

It has come to pass that nen are afraid to acknowl edge a belief in Adam |Iest,
peradventure, he be an exploded nyth; and are doubtful about Mses and the prophets,
in the fear of an inmaginary |earning which may snile at their credulity.

To such it may be said, however, that, upon these points, as well as upon
others, there is no nonopoly of learning. The case is open to everyone who will take
time for investigation. The authorities are all on record, and the materials for
judgi ng can easily be put before the mnd so that even persons of ordinary education
may be placed, with regard to facts having any inportant relation to the concl usion,
upon a footing of the nost | earned.

There are but two ways of | ooking at these early records.

One: That they are myths, or traditional stories, growing up gradually anong
the Hebrews, having a partly real and a partly imagi nary foundation; which
traditions were reduced to witing, at quite a |late period, by sonme person or
per sons unknown, by way of an introduction, to a general history of that people, and
in order to account for the origin, of their religious faith and worship.

The other: That they are statements of historic facts, described in natura
| anguage; the facts thensel ves being as nuch a part of veritable history as any,
even the | atest, records of the nation.

Now t he theory of myths is principally held by a class of scholars who
| earnedly investigate Pagan Antiquities. Finding everywhere m xed up with absurd
fabl es, traces of the account given in the first chapters of Cenesis, they cone to
the history of the Hebrew people with a preconceived idea of the nmythic origin of
all religions; and, instead of philosophically seeking in these first docunents of
the Race sone literal facts or truths to account for the widely diffused traditions,
they reject the whole, as alike unworthy of credence.

But this treatment of these records cannot stand. It is inconsistent,
unphi | osophi cal, and unscholar like. It defies all ordinary laws of criticism
trampling under foot alike rules of interpretation and principles of commopn sense,
and rests solely upon its own self asserted authority.

The second view woul d be acknow edged by the vast majority of Christendom if
pressed to a deci sion.

These strange and sinple stories are so wonderfully related to, and interwoven
with, the living facts of Christianity which we see about us, - they bear so upon
their very face the stanp of the antiquity they claim and present, apart from al
considerations of religious faith, so philosophical a nmbde of accounting for the
phenonena of the Jewi sh and Christian systens, and for the facts of man's
consci ousness, - that it is no less the dictate of reason than of comopn sense to
acknow edge these records as the germ of a progressive unfolding revelation, for the
conmpl eti on of which we are still waiting.

The great historic phenonena, the Jew sh and Christian systens, nust be in
sonme way accounted for. They originated at SOVE time. WHEN? They have been
systemati zed and perpetuated in sonme manner. How? They tend, with all the pressure
of a natural law in one direction. Wther?

Now if the friends of myths, or the foes of Christianity, can give us a nore
har moni ous, philosophical, or, in any respect, "less absurd" theory, of the way in
whi ch things have conme to be what they are, all reasonable mnds will accept the
substitute. What woul d they propose?

Let us look at the facts.

The book of Genesis opens with a sinple narrative of the creation of the
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wor | d.

This great event is portrayed as a progressive picture, proceeding by
successi ve steps, and presented under the divisions of a week of tine.

The facts and their presentation need no di scussion here. Science reads in her
"rocky folios" an order of creation proceeding by successive stages, and affirns
this order to be the parallel of the Divine picture.

"Who wi Il deny her teachings, conming in the words and with the authority of
one whose nanme, honored in two hem spheres, stands first in the departnent he has so
beautifully systenmatized and presented?"*

It is in truth of science that the plateau of Central Asia, described in
Cenesis as the birthplace of man, was the portion of the earth's surface first
prepared for such a resident. This fact, as well as the yet broader one, that
| anguage and history, traced back to their primary sources, converge toward that
spot, are truths utterly independent of Revelation, and from which no one acquai nted
with the latest results of scientific research will dissent.

Taki ng up, then, the narrative at the creation of man...

* Professor Janes D. Dana, 1813-1895; Anerican Geol ogi st, Zool ogi st, Explorer
and Author, "Coral and Coral |slands."

Is it absurd to suppose:

That man was fornmed from dust?

That he was originally made i nnocent and pure?

That such a being was placed in a garden, or paradise?

To the first inquiry, surely the great procession daily returning to dust is a
sol etm and perpetual response. The two |atter need no argument. Probably no one
could be found who would venture to assert that the present condition of man
fulfills the original design of his creation.

The "tree of life", also, is susceptible of a nmobst natural explanation.

To man in paradise, it was as the Ark in the wlderness to the wandering
Israelites, or the tenple of Solonon to the Jewi sh nation, - the sign and synmbol of
God' s presence, and of that conmunion with H mby which man is a partaker in Eternal
life. A sinple, natural object, but living and growi ng, was this selected and set
apart as a tenple of God in the garden, - fit representative of the perennial life
and growh of a sinless and imortal (?) soul

The fruit of the "tree of life", of which man was suffered to partake, and to
whi ch he had a right, by virtue of his innocence, was forfeited when he becane
di sobedi ent; and, |est he should still presume upon his continued right to that
synmbol of eternal life, he was exiled fromthe garden.

That this is the explanation of the "tree of life", seens clear fromthe fact
that in Revelation, under a figure borrowed fromthe first Paradise, the redeened of

the second Paradi se are spoken of as having a right to the "tree of life", - a right
of which they are nade partakers through Christ.

Christ also speaks of Hinself as "the bread of |ife", and says: "If any nan
eat of this 'bread' he shall live forever". In a precisely correspondi ng sense, the

fruit of the "tree of life", may have synbolized to Adamin Paradi se a Divine
conmuni on.

Wth regard to tenptation, and its attendant circunstances, do we not know
that evil is in the world? Wiy should we, then believe that the great Adversary who
assailed in vain the Second Adamis a myth in his triunmph over the first?

There are many mnds to whomtheir recoil fromthe serpent tribe testifies to
somet hing more than the natural fear of physical evil. This hatred of the serpent is
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a feeling so widely diffused, that it may be said to be comon to the race, and
fulfills initself a part of the curse: "I will put ennmty between thy seed and her
seed". This fact, so far as it may be all owed weight, is on the side of the truth of
the narrative.

Let us look now at a point of profound historic interest, but one which has
been nore thoroughly misconceived than perhaps any other narrative. W refer to the
"cherubi c symbol s". The account of their inauguration reads thus: "So He drove out
the man; and He placed at the east of the garden of Eden cherubim and a flam ng
sword, which turned every way, to keep the way of the tree of |ife".

Probably if our translators had used the expression "to preserve the way of

the tree of life", instead of "to keep" the same, the prevalent idea of the design
of God in instituting these synbols would have been totally different. Yet this is
the meaning of the original; in which, also, "the way of the tree of life", rather

than the tree itself, is made enphatic. How different a conception is this fromthat
of our primers and catechisnms, in which an angel is made to brandish a flanm ng sword
at Adam for the purpose of keeping himout of the garden. Now neither angel nor
sword appear in the original

Two nysterious supernatural, w nged figures, and between them a sword-1i ke,
revolving flame, were stationed eastward in Eden, not so nuch to keep Adam out of
the garden, as to preserve the know edge of the "way of the tree of life" in the
world. A glance at the original at once shows this to be the meaning. To man in his
altered relations "the cherubinl, with the flamng fire between them took the place
of the "tree of |ife" in the world, by a direct appeal to the eye, telling of
judgment, and yet, under the relation of pronise, speaking of mercy.

These were the synbols of Divinity, perpetually present to man before the
fl ood, but "every imagination of the thoughts of his heart was only evi
continually", "and all flesh had corrupted his way upon the earth", "and the earth
was filled with violence". Yet idolatry did not and could not arise anong those who
| ooked upon these flanm ng synbols of a present God. The floods cane and swept away
the synbols; the traditions were carried over, and appear in the idolatries of the
succeedi ng ages.

The cherubimare found again in connection with the ark nmade by Mdses in the
wi | derness. They are represented as shadowi ng and | ooki ng towards the mercy seat.
They appear also in the same manner in Solonmon's tenple; they are not definitely
descri bed, but the inpression conveyed is like that of the first cherubim -
supernatural, wi nged figures, neither human or angelic, but conmbining the idea of
both. An inmage was thus presented to the mnd, of an exalted order of beings
continually rendering worship to their God, who was the Creator of man; a
representation designed to exalt and purify the worship of man, and which he, in his
proneness to degrade the idea of God to his own level, could hardly do w thout.

Anot her extraordinary mention of figures, sometines incorrectly called by this
name, is made by Ezekiel. Had it not been for the nodern discovery of the great
historic fossils of Ni neveh, the world woul d have remai ned wi thout |ight upon this
nmost interesting subject. It appears, however, that a part of the scenery of his

wondr ous vision was taken fromthe very walls about the prophet, - literal
transcripts fromthe synbolic imagery of Assyria, in which we discern the origina
divinely - instituted cherubimcorrupted into the insignia of idolatry. In the

vi sion on the banks of the Chebar, these figures of Assyrian type support the
pavenment of the throne of Jehovah, who sits above themin unspeakabl e glory. They
nmove parallel with the wheels of His providence. At Hi s bidding they go forward, At
Hi s bidding they stand still. A nore inpressive representation of the suprenacy of
Jehovah over the wi sdom of the Chal deans, the oppressors of His people, could not be
concei ved.

That the original synbols of Divinity should have been corrupted by a portion
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of the human family is not surprising, and it is certainly nost interesting to
observe and identify even in idolatrous fornms, those w nged sentinels of the "way of
life" who kept their stations in the antedil uvian world.

To deduce "the cherubinm of the tenple, of the ark, and of Eden, those purely
supernatural fornms, fromthe idolatrous figures of Nineveh is unphil osophical

To deduce the Assyrian figure fromthe Cherubic synbols, has, to say the
| east, the advantage of probability on its side.

The Assyrian figures must have grown out of sone traditions - what nore likely
than those of the world before the flood? - especially when in this Iight, alnpst
every one of their sacred synbols is at once explained. In the w nged figures we
behol d the ancient "cherubim - in the "sacred fire", "the revolving flame" in the
"sacred tree", the "tree of life". W find historically, exactly what we should
expect to find on the assunption of the literal truth of these records - that the
nati ons nearest the original center, preserved in their sacred synbols the
traditions of the facts of its narrative.

May we not discern also, in this view npst natural explanation of the fire
wor ship of the anci ent Persians?

Surely a fire which flamed for two thousand years, as a synbol of Divinity,
could hardly have failed to | eave traces in the world's history.

How reasonabl e to suppose that these synmbols would be reproduced after the
fl ood. Man, feeling the need of worship, naturally | ooks back for sonme tradition of
the begi nning of all things; upon which to found his worship. Accordingly anopng
those ancient races appearing first in history upon the flanks of the Great Centra
Pl ateau, is seen the purest formof these traditions in the synmbolic "sacred fire"
and anong the Assyrians, the worship of this "sacred fire", with the addition of the
"sacred tree", and "wi nged creatures" of divers shapes answering to the ancient
"cher ubi m'.

But what ever may be conceded to these inductions, one point at |east of great
interest, which has hitherto fled Oriental Scholars, is now clearly set at rest. The
Asherah or "sacred grove", of the idolatrous Jews, was the "sacred tree" of the
Assyri ans.

The "record chanmber" of Kouyunjik (the cite of ancient N neveh), when its
tabl ets shall have been deci phered, may give us facts out-running our conjectures.

The history of these ancient nations is fast becoming, in respect of
certainty, like one of the natural sciences. Entonbed nmenorials of the ages, brought
to light, day by day, are putting to silence the wi sdom of the w sest phil osophers
of history. Safety lies now, only in reasoning fromthe Known to the unknown.

The |ine of inductions on these subjects nust run parallel with the
di scoveries of modern investigators, and having put together all the facts to be
conmanded, further results nmust be waited for

But to return to the history of our first parents.

It is inmpossible to give a just interpretation to these ancient records
wi t hout duly considering also the Theol ogy of the period.

In that age, which may be called the "Age of Paradise", the first step was
taken in the science of Reveal ed Theol ogy. The prom se was given, and this prom se
was the word of God to the Race of Adam

It was their only material for theol ogical discussion, and contained the ALL,
for which they could hope. Before them was the creeping serpent, the synbol of the
evil to be overcome, the actual and present representative of one side of the great
contest predicted between the Deceiver of Eve and the pronised Deliverer. The Evil
was in the world, but where was the good? Wen would He, the Representative of the
ot her side of the great contest, make H S appearance? How natural to suppose that He
woul d come at Once. What a theme of expectation then, would be this Com ng One -
this pronised Deliverer.
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We have noticed the exultation of Eve at the birth of Cain, evinced by her
exclamation: "I have received Hm even the Comi ng One".

W may derive fromthis record of the expectation of Eve, that Cain was to be
the Deliverer, a reason why the first born of the Race of Adam shoul d have been
allowed to become a representative of violence and wong, of the possible w ckedness
of a human bei ng.

It seened to show the true nature and results of sin, and to | ead nmen away
fromthe hope of a merely human Deliverer

Had the characteristics of the first child been those of Abel, the theol ogy of
the Promise might have remained | onger in doubt.

We have seen that the term Yahveh, or Jehovah, was used by Eve to represent
the promise and the expectation of a Deliverer and was applied to her first born.

It was transferred to God.
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CHAPTER 3
TRANSFERRED TO GOD

Proceeding with the narrative, we have, in connection with the birth of Enos,
the record to which we have al ready all uded.

"Then began men to call upon the name of "Yahveh" or "Jehovah". Literally:
"Then was begun invocation with the nanme Yahveh"

That this has reference nmerely to the worship of God, cannot be; for we know
t hat Abel worshipped, and that Seth was in the Iine of the faithful

VWhy then this reference to the first invocation of Yahveh?

The witer has given in the form of a geneal ogical record of nearly two
t housand years, with here and there only an isolated way-mark in the shape of fact.

W sinply finds, therefore, a brief statement, that at sonmetine in the
interval, this nane, with its Promi se and its Hope, was transferred to God. Apart
fromthis statement however, does not the fact that Cain was called Yahveh, and
supposed to be the DELIVERER, and afterwards that God was invoked as Yahveh, show
that men had transferred their hope of a Deliverer, fromman to God Hinsel f?

Does not the fact also, that this transfer was recorded at all, showit to be
a point of great Historical interest?

The distinction throughout the Pentateuch in the use of "Elohinf and "Jehovah"
or "God" and "LORD', as these names are rendered in Translation, is observable by
even a casual reader: "Elohint appearing to have been an ol der name than "Jehovah"
and the history showi ng a gradual change fromthe use of "Elohinm as the nane of God
to that of "Jehovah" or Yahveh

Throughout Genesis these distinctions are quite apparent, the two names

seeming for a while to run parallel: "Jehovah" gradual ly superseding "El ohinf, unti
in Exodus it is solemly adopted by God Hinself and proclained as His "menorial"”
nane to all generations, after which time it is used al nost exclusively, "Elohint

appearing only occasionally. This distinction in the use of these nanes, has been
sei zed upon by enem es of Revelation as a point of attack

They have undertaken the nost deadly and through assault upon the antiquity of
the Pentateuch and the chronicles therein contained, that the world has seen. Yet,
what have they acconplished?

They have devel oped the alarm ng circunstance, that historical records

actually preceded Moses: - that the Great Legislator had documents before himolder
than the exodus from Egypt; that possibly CGeneal ogical Lists were accompani ed by
scattered yet decisive nention of well-known Historical facts; - and yet nore, that

these |lists might have been used, and these facts enpl oyed by Mses, often in the
very | anguage of their first record.

Thi s great discovery has been dignified as the "Fragnentary Oigins of the
Pent at euch™.

VWhatever is originally fragnentary is in the opinion of these critics, of
course, fabulous. Therefore, Creation is a nyth; -the Flood a tradition; -Mses

hinself is quietly extinguished in the Mbsaic Witer:-- the Pentateuch passes
forward into that confortable solvent of all Historical difficulties, "the tinmes of
the "Judges" ---and thus we have the "Origin and Progress of Msaic Mthol ogy", and

the "Later Literary Treatnent of these Legends".(De Wette--a German Theol ogi an 1780-
1849)

Truly, they who will not hear Mdses and the Prophets will not be persuaded
t hough one rose fromthe dead! Granting the prior records which night have been
inferred as probable, even could they not be critically discrimnated, why should
they not have been enpl oyed by Mdses in accordance with the will of H m who tal ked
with the Historian as man talketh face to face with his friend?
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But will it be credited, that this whole scheme of "Msaic Mthol ogy" begins
with, and turns upon the assunption that "Jehovah" is a nodern nane? That the
presence of this venerable term- hoar with the frost of ages - old with an
antiquity lost from the |anguage ere the Pentateuch was penned - standing out the
equi val ent of the exclamation of the first nother in the joy of her nowborn child -
that this venerable termis the evidence and proof of a "Mdern witer" - of a
"Mosai ¢ Mythol ogy" - of a Later "Literary Legend"! Yet such is their dependence. But
truth shall be established even in the nouth of the king's enenies. These are the
very nmen, who, for an end they neant not, have put on record the analysis and
derivation of this very term They could not see its Hi story, for they could not
read its neaning.

Now the true History of the name "Jehovah" is the key to the interpretation of
t hese records.

But before proceeding to show this, we will consider a question which may be
asked here:

What are the evidences of prior records?

Let the reader change, in Cenesis 6:5, "God" to "Lord", in which sole instance
in these first docunents our Translators have departed fromtheir rule of
translation with respect to these nanes. He will then see that the book of Genesis
is made up, in several instances, of duplicate accounts of the various events which
it records, together with Genealogical Ilists of the different famlies of those
early times. He will see also that sonme of these Lists and accounts use "El ohin or

"CGod", and others "Jehovah" or "Lord" as the name of CGod, and have often the

appear ance of being contenporaneous with the events recorded. This use of antecedent
records is nmuch nmore manifest in the original than in the translation, and is
traceabl e by various points not apparent to the English reader. These fragnments have
been di stinguished by the critics as the "Elohistic" and Yahvistic" Docurments, and
out of this distinction has grown up a great schene for the denolition of the
Pent at euch, or rather of its credibility.

The advocates of this scheme however are divided anong thensel ves, one party
hol ding that the Pentateuch is a collection of isolated fragments, separable by the
distinctive names "El ohinl and "Jehovah" and put together by some person or persons
unknown anywhere about the tinmes of the Judges or later

The other, that it contains two ancient and general accounts distinguished as
the "Elohistic" and "Yahvistic" narratives. The former, or "Elohistic", enbracing a
consecutive History, running through CGenesis, and traceabl e throughout the
Pent at euch; while the latter, or "Yahvistic" narrative cannot be franed into a
connected history, though disperses in fragnents through Genesis, and prevailing in
the rest of the Pentateuch. The details of this view are unnecessary.

The second school pronounces the first superficial and superannuated, and in
fact the first school has di sappeared as in authority.

The second school also has its difficulties, as the Docunents being so
interlocked as to be often inseparable, except by the free use of the "interna
sense" of the critic in the transposition of unacconmpdati ng passages.

It was fashionable in the time of De Wette(1806-1849), who represents the
first school to cry, "interpolation"; when the text did not suit this "interna
sense"! The critics of the present day (1857), charging all want of harnmony between
their theories and the text to "transposition", and the "tendency of the witer",
quietly ridicule the uncritical methods of their predecessors "the Fragmentists”
Bot h schools however in respect to the witer of the Pentateuch night appropriately
use the |l anguage of the Israelites: "As for this Mses, we wot not what has becone
of him™"

Foll owi ng the | ead of N ebuhr (1776-1831) who deconposed the history of the
Ki ngs of Rome into ancient ballads, and of Wl fe (1759-1824), who dissected Honer
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into fragnentary odes, these Theorists apply the sane nmethod of conjecture to the
Pent at euch, and meki ng no all owance whatever for the manner in which these records
have been preserved and perpetuated, they conclude themall alike under the head of
"Myths" - hence the title "Msaic Mthol ogy".

Thi s whol e scheme has been el aborated out of just the nmaterials already
presented to the reader, and no nore. Any one who will attentively study these
records in the light of hints given, will be in all inportant respects as capabl e of
forming a "theory of Fragnents" as the nost |earned, or nobst audaci ous of these
critics.

It will be seen that the great point to be Historically accounted for, and one
whi ch these Apostles of Conjecture do not touch, is the fact that the original name
of God, "Elohinm' was superseded by a second nanme, "Jehovah". This change is in
itself extraordinary for some grand Historical reason. This reason nust be sought in
the narrative itself.

We have said that the Hi story of the nane "Jehovah" is the key to the
interpretation of these docunents. It not only explains the change from "El ohini' to
"Jehovah" but accounts with perfect consistency for the alternations in the
Documents thenselves. A critical exam nation of the Book of Genesis will show that
El ohim', or God, was first in use as the name of CGod; "Jehovah" or YAHVEH, not
appearing until the tinme of Enos, in connection with whose birth it is recorded,
"Then began nmen to call upon the name of Yahveh or "Jehovah", literally, "began to
i nvoke with the name "Yahveh". A cursory reader of the records nmight be inclined to
di spute this statenent. It will however, be found to bear exam nation. "Jehovah
El ohim" or Lord God", indeed appears in the second chapter of the narrative, but
this will be seen to be the use of the nane by the compiler or witer of the
account, - Eve mmking use invariably of "Elohim' as the nanme of God throughout her
lifetime. It is evident that both the wwiters and the conpiler of these fragnentary
accounts had an "internal historical sense", which would not allow themto put such
an anachronismin the nouth of Eve, as the use by her of "Jehovah" woul d have been.
This same use of "Elohim instead of "Jehovah" holds true in respect to the only
ot her character of the narrative, introduced as speaking, - that is, the Tenpter or
Serpent. After the birth of Enos, a change is apparent, the name "Jehovah" appearing
in the nouth of the next speaker, and, as has been stated, continuing to be used
t hroughout the rest of the Pentateuch as the name of God, side by side with "Elohint
which it finally supersedes.

These facts taken in connection with the Theol ogy of the period, which was the
"Theol ogy of the Pronise", are in thenselves a statement of the Historical growth
and use of this nane. It first represented the prom sed Deliverer. The Deliverer was
expected i mredi ately to appear.

Cai n was supposed to be, and was call ed Yahveh, The Deliverer. The hope of a
human deliverer was given up. God invoked as Yahveh, The Deliverer

How t he name came to be transferred to God is not recorded. That HE sanctioned
the transfer is evident; for when God declared Hinmself to Mbses under the nanme of
Yahveh or "Jehovah", He does not proclaimit as altogether new, but, rather, as w|l
be shown hereafter, reaffirms it as an old Historical name which had lost its forner
signi ficance.

This much is certain, however, that the name grew out of the expectation of a
DELI VERER, and was transferred to God, who at the birth of Enos began to be invoked
as YAHVEH or "Jehovah".

Let us apply the ascertained facts to the further elucidation of these
records.

We have stated that Elohimwas the only name of God in use, until the birth of
Enos. After that tinme we find "Elohin', the old nane, still continues; the new nane
"Jehovah" appearing, however in the nouths of the speakers, and also in duplicate
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accounts of the two Elohistic narratives, "The Creation", and "The Deluge". The
Yahvi stic account of the Creation, originating necessarily after the time of Enos,
and for the purpose, probably, of identifying "YAHVEH' or "Jehovah" The Deliverer
with Elohimthe Creator; the two sets of Historical fragments throughout Genesis,
beari ng the marks of having been witten together, or forned into a connected
narrative by a later witer, who uses "YAHVEH' as the name of God current in his
times. This witer is generally supposed to be Mdses, and since there is no shadow
of authority either internal or external, for setting himaside, as the author or
conpil er of the Book of Genesis, the general belief upon this point is not only
reasonabl e, but in accordance with the aws of criticism

Thi s sinple explanation drawn fromthe records thenselves, will be found to
sol ve the exceedingly conplicated problem of "Elohistic" and "Yahvistic" Docunents,
so bewildering to nodern critics. (1857) The assunption that the book of GCenesis
contains historical fragnents, many of them contenporaneous, or nearly so, with the
events they record, may be thought to be without sufficient foundation. It is hardly
to be supposed however that the great events prior to the Flood, and i mediately

after, would remain unrecorded till the time of Mdses. It is certain that
Ceneal ogical tables were in sone way preserved, and by whatever nethod they were
handed down, - orally, pictorially, ideographically or otherw se, the incidents and

events appearing in connection with them must have originated at the sane tinme, and
have been perpetuated in |ike manner

W have said that these Records bear upon their face the stanp of the
antiquity they claim Their fragnentary appearance itself is a strong evidence of
antiquity.

The curt, disconnected paragraph speak for thenmselves of a tinme when the art
of writing or recording did not admit of prolixity; the earliest stages of that art
bei ng marked by short and succinct statenments of facts.

The character of the fragments also is that of the highest antiquity and not
at all like anything "got up" at a later period. We will cite as an instance, a waif
of antediluvian song, which as come down to us in the form of Hebrew poetry or
parallelism It is interesting as being the first poetry on record, as well as
serving to illustrate the character of the descendants of Cain, who appear to have
i nherited the disposition of their ancestor, and who probably is much towards
filling the earth with viol ence.

This fragment occurs in the fourth chapter of Genesis; and appears to be a
song of triunmph, over a fallen adversary, sung by Lamech, in the presence of his
wi ves:

"Adah and zill ah, Hear my voi ce;
Wves of Lamech, Li sten to my words;
For a man have | slain, For woundi ng ne;
Yea, a young man For smiting ne.
If sevenfold Cain be avenged;
Yea, Lanech, Seventy and seven."
It will be noticed that this song occurs in connection with the first nmention
of mnusical instrunents, and that or is transnmitted to us as a nenento of a nusica
famly, - transmitted to Jubal, the son of Lamech, being specified as "the father of

all such as handl e the harp and organ." This is doubtless a Hebrew edition of one of
the ballads set to rmusic by Jubal hinmself. It is inpossible to convey, in another

| anguage, the rhythnm c beat, and the danci ng noverment of the original, so apparent
as to suggest at once the idea of motion to nusic.

This prinmeval ballad, and the menorials of those ancient tinmes with which it
is interlocked, gray with antiquity that laughs at a Veda or an Avesta, as nodern
are the heritage of the race, they belong not to the Hebrew, but to our conmon
humanity - and constitute the proper background of history.
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The manner in which these Docunents have been perpetuated, finds no analogy in
the Myths of Rome, or the Odes of Homer. To ignore the historical grounds of
difference in their respective cases, is to set aside all integrity of criticism

The sane remark holds true in conmparing these with the traditions of Creation
and the origin of the Race, existing in other |anguages. Al such traditions are
full of inherent inpossibilities with no pretense to a consecutive account and
i ncapabl e of being framed into a connected or consistent history. They are
acknow edged myths. Whoever would study them nust take the attitude of a seeker for
gl eamrs of truth ami d mazes of gross absurdities and contradictions, and if by chance
he di scover what he seeks, it is like finding gens in a heap of rubbish

Thi s statenent cannot be denied by even the nobst devoted admrer of myths.

The accounts of Genesis on the other hand are inherently probable,
consecutive, and consistent. They contain noreover in thensel ves a nost reasonabl e
ground of credibility.

Every scholar is aware if the scrupulous vigilance with which the purity of
the Hebrew text of the O d Testament was guarded anong the Jews. The question of the
integrity of these first records is thus a question outside of the Hi story of the
Hebrews as a nation.|f there are nyths in Genesis they nmust have originated before
the tine of Moses.

Now t he geneal ogi es thensel ves show that Shem the ancestor, and for one
hundred and fifty years the contenporary of Abraham was hinself contenporary with
men, one of whomlived two centuries with Adam Abraham therefore had access to the
"very best authorities" with respect to events prior to his tine.

We know t hat Abraham was the founder of that Divinely superintended Jew sh
Nati on, through whom these records of common interest to the race have been
preserved and transnmitted to us. That these al so were Divinely superintended, who
can doubt ?

In themis laid the cornerstone of the church, the Pronmi se of Redenption

In themis found the first gospel, the Gospel of the Pronise.

They make nention of the first preachers of righteousness, - Enoch and Noah -
and they contain the transfer to God of the name which gives unity to the Church
through all tines; the name of YAHVEH, DELI VERER
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CHAPTER 4
| NVOKED BY THE PATRI ARCHS

The first act of Noah, on leaving the ark, was to build an alter to Yahveh or
"Jehovah".

That this name of God had, prior to the flood, in a great nmeasure superseded
the original name "Elohinf, is evident fromits use in the narrative. It is natura
however to suppose that the idea originally associated with the name YAHVEH, would
be but vaguely retained by the i mmedi ate descendants of Noah and by the Patriarchs.
The fact of deliverance fromthe Flood which had buried the earth beneath its waves,
woul d i ndeed be associated, in the m nd of Noah, with gratitude to God as Deliverer
and to this Deliverer he would offer the sacrifice of thanksgiving. But the hope of
a restoration to an earthly Paradi se must have departed in the great change which
blotted fromthe face of the earth all traces of its former existence. Thus while
the church of the antediluvian world had, under the Theol ogy of the Prom se, fixed
its hopes upon a Deliverer who was to restore themto the original Paradise, the
great image filling the m nd of Noah and his i medi ate descendants, nust have been
that of the Ark, bearing over to a renovated earth a single famly, saved fromthe
common ruin. Their Theol ogy woul d be that of "Past Deliverance", and the name
"Jehovah" thus associated with that great fact would gradually lose its primry and
propheti c neaning, and cone to represent the general and special care of God over
Hi s children.

The Theol ogy of the proni se nmust have been vague indeed in their mnds, and
t he name Yahveh or "Jehovah", though designating to thema peculiar relation of God
to man woul d not so nmuch carry the nmind forward to the Hope, as backward to the fact
of Deliverance. So "Jehovah" as the special Guardian of their Father Noah, would be
the God of his children, and of their children's children.

But with the new world was to begin a new economy. The first step was to be
taken towards the preparation for the com ng of Yahveh, The Prom sed One. A people
was to be selected and trained in a special school, the arrangenents and discipline
of which were appointed for a single end, - to educate then to understand and
appreciate the mani festation of Divinity, to appear in the conm ng YAHVEH

If the highest possible expression of the | ove of God was to be the offering
up of His only begotten son to die, then, before the fullness of |ove displayed in
that divine sacrifice could be conprehended by Humanity, it nust be trained through
a system of sacrifice to a fanmliarity with the idea

Thus the sacrifice, - that wonderful synbol of Divine Love which gives itself
up, even unto blood, which is "the life" - was instituted at the very gate of Eden
and appears on every page of succeeding H story.

But the Theol ogy of the Pronmi se was to be reinstituted under a nore specific
relation to humanity. The prom se nade to Eve in the form of a general prophetic
statenent relating to the race, and altogether indefinite as to the time of its
fulfillment, was to be rendered nore definite in time, and nore particular in
respect to tribe or nation in which Yahveh was to appear

Accordi ngly, Abram was selected as the founder of a chosen people under the
Prom se: "I will make of thee a great nation, and in thee shall all famlies of the
earth be blessed"; and so is taken the first great step towards the devel opnment of
the original prom se. The history of this developnment is a progress fromthe first
general prophecy to nore and nore specific statements concerning Yahveh and H s
wor k. The prom se to Abraham directed the vague and universal expectation of the
world to the particular nation of which he was to be the founder; and the tinme of
the com ng of Yahveh was rendered nore definite by the inplication that a great
nation nust first arise, and posses the | and of Canaan, before the proni sed bl essing
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woul d appear.

These special prom ses to Abrahamthat he, yet childless, should becone the
Fat her of a people, mghty, and numerous, destined to posses the land in which he
hi msel f was a sojourner and stranger, nust have filled his nmnd with wonder and
expectation, and the knowl edge that God was able to performthat which He had
prom sed, must have been the stronghold of Hi s Faith.

El Shaddai, God Al mighty, would therefore be the name of God upon which he
woul d dwell wi th peculiar confidence and trust.

As El Shaddai, therefore, God confirms his covenant with Abraham and as El
Shaddai, gives to Jacob the nane of "lIsrael", renewing the prom se nmade to Abraham
in a still nore specific manner, - assuring "lsrael", that he, out of all the
descendants of Abraham would becone the Father of the chosen people. Thus the name
El Shaddai woul d represent to Abraham and his successors in the line of the chosen,
a Mght Prom sor of blessing, and woul d be conprehended by them in a way in which
Yahveh or "Jehovah", could not be, although the latter was still in use as the old
hi storic nane of the God of their Fathers, and as representing prom ses "afar off".
Thus the same God appeared at different times under different nanes, and according
as one nane bore a nmore inmediate relation to the circunstances in which it was
affirnmed, it overshadowed in significance the others.

In this view may be found the explanati on of an apparent contradiction in the
narrative in respect tot he use of the name Yahveh or "Jehovah", by the Patriarchs;
we find it upon every page of their Hi story, and yet, on turning to Exodus 6:3, it
is there stated by God H nsel f, that by H s name Yahveh, He was not known to them

Thi s apparent inconstancy has been a stunbling block to many, and has been
sei zed upon by some, who lay claimto superior scholarship, as an objection to the
credibility of these records.

The first rudinents of a know edge of any foreign tongue, however, ought to be
sufficient to suggest the explanation of their entirely superficial difficulty.

In translating fromone |anguage into another, everything of course, depends
upon the accuracy in the words chosen to represent the sense of the original

Thus in alnbst any foreign | anguage, a verb having the sense of "to
conmprehend", "to understand", nmay often be translated by the English verb "to know'
In very many instances, however, the verb "to know' would not give the sense of the
original. The case under consideration is an instance of the folly of building an
obj ection upon a translation nmerely. The objection di sappears at once upon reference
to the original. The verb there used, nmeans "to conprehend", "to understand", and is
very inaccurately and i nadequately rendered by "to know'. Literally it reads: "And
by nmy name Yahveh, was | not conprehended or "understood by theni. It properly
conveys the nmeaning "to see with the m nd", "to understand by neans of explanatory
circumstances”. As in the return of the Dove to the Ark with an olive |eaf, then
Noah "knew' that the waters were abated; and in the sacrifice of Manoah, when the
angel of the Lord ascended in the flame of the alter and returned not, then Manoah
"knew' he was an Angel of the Lord.

An instance by which the sense of this word may be tested occurs in Isaiah
6:9, "Seeing they shall see and not "Perceive", that is "understand", "conmprehend"
The word here correctly rendered "perceive", is precisely the one, which, in the
case under consideration, our translators have given as "know'

The rel ative difference between "seeing" and "perceiving" corresponds exactly
to that between "know ng" and "conprehending", as will appear by substituting in the
above exanple the latter forns of expression, thus, "knowi ng they shall know, but
shall not conprehend".

Thi s sinple explanation of an apparently direct contradiction in the
narrative, may suggest a solvent for simlar cases throughout the sacred records.

To a mind in any degree aware of the difficulty of rendering with perfect
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accuracy and expression of one |anguage by words taken from another, it would seem
alnmost a miracle if such apparent inconsistencies did not sonetines occur in the
course of the translations of a long narrative. Wen we add to this the
consideration of the fact that the Hebrew was but inperfectly understood in the tine
of our translators, we have elements for a vindication of cases of difficulty,

whi ch, in any particular instance, ought to be enough to hold a scholarly mnd in
suspense, till the case has at |east been subjected to the test of reference to the
origi nal

Thus the instance of alleged contradiction which we have considered, not only
is seen to be perfectly consistent with the rest of the narrative, but becones in
itself a testinmony to the significance of the Name Yahveh, or "Jehovah", inits
historical relation to the race. The original prophetic nmeaning of this term and
its associated idea, DELIVERANCE, bore no such inmmediate relation to the exigencies
of the Patriarchs, as to make that nane "conprehended" by themfromthe
ci rcunst ances of their own experience. The expectation of a return to an Earthly
Par adi se, having died out of the world, the nore spiritual idea of "Deliverance from
Sin", could not arise to take the place of that departed hope, except through a
course of training by which it should be developed in the m nd of humanity.

Before the great want of a Deliverer fromsin could be so inpressed upon the
world, that it would be prepared for such a Deliverer, a school mnmust be instituted,
and a nation trained to express that want,and as Corypheus [the chorus | eader in
ancient Greek drama - Ruth Fink], in the great chorus of Humanity, call upon Yahveh
as a DELI VERER from sin.

The era of the Patriarchs thus intervenes as a kind of transition period in
the history of the Church, between the idea of Yahveh as the restorer of the
original Paradi se, and Yahveh as Deliverer fromsin. The one having passed away and
the other not having arisen, the theology of the First Pronise was for a tine
apparently in a state of suspense.

The era of the Patriarchs thus intervenes as a kind of transition period in
the history of the Church, between the idea of Yahveh as the restorer of the
original Paradi se, and Yahveh as Deliverer fromsin. The one having passed away and
the other not having arisen, the theology of the First Pronise was for a tine
apparently in a state of suspense.

And yet Yahveh, the representative of that prom se, appears everywhere in the
narrative as the constant guardian and friend of the Patriarchs. He took upon
Hinself the formand attributes of man when He appeared to Abraham on the plains of
Manre. He ate and drank, He wal ked and talked with Hm as a nman. He reasoned with
Abraham and al |l owed Hinself to be persuaded, as a man. As a nman He contended with
Jacob, and yielded before him yet He superintended every act and puni shed and
rewarded as God, as a Father, the Father of the Patriarchal Church.

Hi s governnment was precisely simlar to that exercised by them over their
famlies, and the test of their faith was that of inmplicit reliance upon Hm and
obedi ence to Hi s comuands. It was thus the Patriarchal era in two senses.

Thus al so Yahveh, or "Jehovah", taking upon Hinmself the formof Humanity, and
at the sanme tinme revealing Hinmself as God, brought the Fathers of the Patriarcha
Church into the nost intimate rel ati onship of Hinmself through the idea of
"friendship", instituting by this nmeans the cl osest personal intercourse between the
i ndi vi dual soul and Cod.

In this way al so, as a preparation for the great econony of |aw, was devel oped
in the world an ideal of individual nearness to, and comrunion with God, - a
preparation nost requisite for a Theocratic government of Law in which the Nation
woul d necessarily take precedence of the |Individual, and the character of Law giver
supersedes that of Father, so that without this foundation "type" of individua
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piety, perpetually present throughout the Msaic economy, in the character of
Abraham "the friend of God", the idea of personal relationship to God could hardly
have grown up in the Jewi sh Church

Thus Abraham stood to that Church, as its founder and ideal type, in a
relation like that of Christ in H's Humanity to the Christian Church, its founder
and ideal type.

It was fitting also that the Father of the great school of sacrifices should
express, by his own act, the highest ideal of that faith which in the Mdysaic Church
woul d be counted as "righteous", and that the sacrifice of Isaac should typify the
Divine sacrifice yet to take place in the world, - the offering up of "the only
begotten son".

In this way was secured to the Jewish m nd a conprehension of "sacrifice", as
an expression of perfect obedience, faith and | ove, even without a direct know edge
of the relation of Yahveh to the Divine Sacrifice.

And so, as introductory to the great organi zed expression in the Msaic system
of the relation of "sacrifice" to "law', was inplanted in the world an individua
expression of the relation of "sacrifice" to "Faith", and also, the Divine idea of a
"self-sacrifice", willing to offer up that which is dearest, even to the "life".

We have traced the history of Yahveh, and the unfol ding promise of His G eat
Deliverance, fromthe first vague and general promise to Eve, to the nore specific
yet still undefined pronise to Abraham

At the end of the Patriarchal Era the prophetic utterances of Jacob give
greater distinctness to the character and work of the com ng DELI VERER

The dying Patriarch in a series of brief but conprehensive sentences, nmarks
out the future career of each of this descendants, and in the course of this series
utters two distinct prophecies of the "Com ng One", with an ejacul ati on of
di sappoi ntrent that he had not "known" the Deliverance of YAHVEH, for which he has
wai t ed.

The first of these prophecies is in the benediction of Judah. After assigning
to himthe precedence over his other sons, Israel continues: "The scepter shall not
depart from Judah, nor a Lawgiver from between his feet, until SH LOH cone, and unto
HI M shall the gathering of the people be"

And thus does the unfol ding pronm se become nore and nore specific. Fromthe
"nation" is singled out a "tribe", whose preeninence, it is declared, shall be
mai ntai ned until the appearing of the Great Conming One, "Shiloh", "Prince of Peace"
to take the place of Judah in the world, and to whom "the gathering of the people
shal | be".

The character also of the kingdom supersedi ng and transcendi ng that of Judah
is given as "Peace", inplying a "spiritual" kingdom whose universality, and whose
nmoral sway, is inferred fromthe expression "the gathering of the people", as
contrasted with the coercive rule of the "sceptre", and "l awgiver", and as doi ng
away with the limtations of tribe and nation.

In this single prophecy, then, we have a prediction of the great general fact
of the Comi ng and Ki ngdom of YAHVEH, HE WHO W LL BE, we next have a recognition of
YAHVEH, or "Jehovah", as Deliverer

In the benediction of Dan, Jacob nmakes use of a figure recalling to us the
| anguage of the first promise. "Dan shall be a serpent by the way, and adder in the
path, that biteth the horse's heels, so that his rider shall fall backward"

In inmedi ate connection with this prophecy, and as if suggested by it , cones
the remarkabl e and apparently isol ated exclamation, "I have Waited for thy
Del i verance, O YAHVEH'.

What nmore natural than that in characterizing Dan as a "serpent", or "adder",
biting at the heels of his adversaries, the thought of the Great Adversary, "the
Serpent" and the GREAT DELI VERER, YAHVEH, shoul d take possession of the m nd of the
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Patriarch, and that he should give utterance to the ejacul ati on of disappointnment at
not havi ng "known" the DELI VERANCE he hinself had foretold, and for which he had all
his life time "waited".

Lastly: In the blessing of Joseph we find a distinct intimtion of the
super human character of the Conming Deliverer.

I n speaking of the triunph of Joseph over his enemies, this triunmph is
attributed to the "M ghty One of Jacob", by whom he had been upheld, and from whence
was to come the "Shepherd", "Stone", or "Rock" of Israel.

Thus far then the original Prom se has unfolded itself: In the assunption by
God of the name of the "Comi ng One, YAHVEH.

The Pronmise to Abraham that the Comi ng One should appear in the "nation" of
whi ch he was founder.

The Prophecies to Jacob: That the Comi ng One should appear in the "tribe" of

Judah.

That the Kingdom represented by Judah should give place to the Kingdom of the
Com ng One.

That this latter Kingdom should be a Kingdom of "Peace".

That it should be greater than the Kingdom of the "scepter" and "Lawgi ver",
gathering in "the people" wthout distinction of tribe or nation.

That the "Shepherd", the "Rock of Israel", was to be the "M ghty One" of
Jacob.

That Yahveh, or "Jehovah" was to be the Author of a Great DELIVERANCE.

Then conmes a break in the H story of the descendants of Jacob.

Four hundred years of bondage are passed over in silence; and, as if the
story were not so nmuch of a nation or people, as of Yahveh, THE DELI VERER, we are
taken directly fromthe recognition by Jacob, to Yahveh as a DELI VERER for whom he
had "waited", but whom he had not "known", to a Great Fact of DELIVERANCE, in
connection with which we find this affirmation to the suffering Israelites, - "Ye
shall "know' that | am YAHVEH, DELI VERER
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CHAPTER 5
AFFI RVED TO MOSES

The prom se contained in the Name Yahveh is now in a subordinate sense to be
fulfilled.

He, who had been invoked in the Adami c Di spensation, as the Author of an
undevel oped Hope, originating in the Pronmise to Eve, -- by the Patriarchs as a
M ghty Prom sor of blessings, nore specific, yet still renote, -- enters upon the
work of fulfillpment. He is now to becone the Actual Deliverer and Theocratic Head of
the Nation of Israel

In this Deliverance al so, being inaugurated that greater Deliverance to be
wrought in the world, He now affirnms Hi s anci ent nane YAHVEH, "Jehovah"

HE WHO WLL BE", and by the connection in which it is proclainmed, takes upon Hinself
forever, under this Menorial Nane, the character of DELIVERER

We thus come to the consideration of the great event of the Ancient world. God
enters into History as the Leader of a People. He now for the first tinme proclains a
Name, expressive of a permanent and universal relation. He sets forth this Name with
the nost solem and enphatic formality, -- under three Divine affirmations, -- and
adopts it as H's owmn, H s great and standing Menorial from generation to generation.

What are these affirmati ons? They are recorded in Exodus 3:14, in reply to the
question by Mses, -- Wiat shall | say to Israel's children? And God said -- | WLL
BE WHO | WLL BE

Here the word HAYAH, "to be", answering primarily to our old English word "to
becone”, "to come about", "to begin to be or appear", either in time or space, is
taken and used in the first person singular, future, twice, and so we have the
proposition just cited, -- I will be, who I will be. This is the first affirmation.

Next, the first person singular future of this same verb HAYAH, "to be"
narmely, "I will be", is taken and used as a noun, and so becones, "I who will be",
we have then this proposition, -- "Thus shalt thou say to Israel's children, I WHO
WLL BE hath sent ne unto you." This is the second affirmation.

Finally, after this explanatory and enphatic introduction, we have the third
person singular future, of the old formof this same verb HAYAH, "to be"; that old
form filled with Historic nmenories, recalling the |ast uttered |onging of the dying
Israel for the Deliverer yet to come, nanely, Yahveh (HE WHO WLL BE, "the comi ng
one", the desired one") God of your Fathers, the God of Abraham the God of I|saac,
and the God of Jacob, hath sent ne unto you. This is ny Name forever, and this is ny
Menorial unto all Generations.”

It has ben stated that in these propositions the absolute future form of the
Hebrew verb "to be" is enployed throughout.

The first affirmation, therefore, I WLL BE WHO I WLL BE, which introduces,
and | ends significance to the two succeedi ng statenents, is a PROPHECY, a prophecy
uttered by no subordinate or del egated authority.

The expression here translated "I WLL BE" is found in the first person
singul ar future of the Hebrew verb "to be", and signifies a FUTURE RELATI ON OF THE
SPEAKER, in distinction fromthe Present or Past.

This first person singular, future, occurs forty times in the Hebrew
scriptures, and in every instance, whether in prose or poetry, exhibits the el ement
of futurity, -- a future relation of the speaker in action or conception.

It is repeated several times in this sane chapter; we find it in History,
Poetry, Prophecy, yet it is ever the sane; the element of futurity is wought into
its very structure.

This fact has hitherto been utterly unknown to the general reader, in this
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connection. But that our English translation of this passage is not a litera
rendering of the original, is well known to schol ars.

Until, however, the discovery of the true derivation of "Jehovah", or YAHVEH,
gave the clue to its meaning as a name, no notive existed for calling attention to
the subject. Now the ancient Hebrew Scriptures, falling into the hands of
phi |l osophers rather than faithful students of Hi story, bear the marks, to this day,
of their specul ations; giving us not Historical YAHVEH, or "Jehovah", God of the
Scriptures, but the philosophical "Theos", or "God" of Plato, and the school of
Al exandria. This philosophical conception, beginning with the Septuagint, and
endorsed by the Latin Vulgate, although departed fromby Luther in his translation
has yet hitherto controlled the Theol ogy of the World.

O her versions of the Scriptures, both ancient and nodern, might showto the
curious, that our English translation, in bringing forward the Septuagint "I amthat
| am' ran counter alike to ancient authority and Hebrew construction, in presenting
an idea, famliar indeed to the Phil osophers of Alexandria, but naturally foreign to
a Hebrew mnd, and for which, were such the thought intended, their |anguage
furni shes a specific formla.

These concl usi ons cannot be turned aside by ingeni ous reasoning on the nature
and use of the Hebrew future in the abstract.

The forty witnesses to the future rendering of this formof the verb m ght be
t hought sufficient to establish it beyond question. But the case under consideration
is stronger than any one of these. Here is a series of distinct propositions,

i ndependent of any context from which a doubt could by possibility be borrowed, --
standing in an explanatory relation to each other, -- the first two being used as
i ntroducing and reviving an old Historic term

These propositions, then, must be judged by thenselves, on their own litera
merits. We find themall, in the sinple absolute future.

Integrity of translation, therefore, requires not only the literal future
rendering of these affirmations, but also that the distinctions in the person of the
verb, or between the introductory Prophecy and the Menorial Nanme, should be
accurately set forth. Neither of these npbst inportant points have, as we have shown,
been observed in our version. The English reader would naturally suppose the sane
formof the verb to be used throughout, in the original

The know edge, however, of the fact that this is not so, but that these
propositions, all merged by our Translators in one formof statement, are distinct
from and explanatory of each other, ought to be enough to suggest to every
t houghtful mnd the possibility, that some inmportant meaning rmay be involved in this
extraordinary form of declaration.

What kind of interpretation is that, which, rejecting the future rendering of
these propositions as unnmeani ng, though literal, would substitute the present
t hroughout, thus ignoring every distinction of the original, on the plea that "The
Self-existent" is the nost suitable Name for God? Yet this is the principle adopted
and expressed by "Johannes Damascenus"(a G eek Theol ogi an, about 700-755 A.D.) - and
the one which at a later period unfortunately controlled our Translators in
rendering this passage.

Such a node of interpretation, however, could only originate in a scholastic
age. How many could be found at this day (1957), who would consent thus to violate
the truth of History, and the integrity of Criticism by passing judgnment upon any
declaration of God, as unsuitable, and so blot fromthe Record this blazing Menori al
of "YAHVEH', the DELI VERER?

But to return to the narrative: The name of YAHVEH is not proclainmed as new.
On the contrary, it is set forth as a Name which has had a Hi story.

It is referred back to the God of Abraham the God of |saac, and the God of
Jacob, and is affirmed as a Nanme replete with sacred association,s but at the same
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time as one whose Historical significance had becone |ost, and which was therefore
expl ai ned, reasserted, and then given as a solemm pledge to the fulfillnment of a
Prom se of Deliverance.

Thus Israel's children were to know, what Israel himself had not known--YAHVEH
as DELI VERER--they were also to "conprehend” nore clearly, fromtheir experience,
and fromthe affirmation of Mdses, that NAME, as not only pledging Deliverance to
them but as prophetic of some great future manifestation to the world, of the sane
person in a like relation.

The story of the Exodus is famliar to all. It is a story of the triunmphs of
YAHVEH, over the mmgicians and gods of Egypt.

Del i verance, Deliverance! breathes out fromevery |ine, and YAHVEH is the
great DELI VERER

YAHVEH destroys the Egyptians and "passes over" the dwellings of Hi s people--
and YAHVEH | NSTI TUTES THE GREAT FEAST OF THE "PASSOVER'--to0 be perpetuated as a
"menorial" together with His "menorial nane" to all generations.

That great feast, to be called by the Israelites: YAHVEH S PASSOVER, is stil
observed throughout all Christendom w th a change, and yet a correspondence of
enmbl ems, in comenoration of the Deliverance of "Christ our Passover", and is
called, "The Lord's Supper"--thus perpetuating the great "nenorial" of Israel's
del i verance from Bondage, and the yet greater DELIVERANCE foreshadowed in the
prophetic name of YAHVEH.

So also the great and final act of Yahveh in delivering Hi s people fromthe
power of the Egyptians, is commenorated in a song of Moses and the hosts of I|srael
whi ch song also is in Revelation, represented as sung by the redeenmed hosts of
Christ the Deliverer. "And they sing the song of Mboses and the song of the Lanb."
The union, thus, of the song of Mses, with that of the Redeemed through Christ, is
a union of the two great Historic Divisions of the Church in a common song of
DELI VERANCE

And Del iverance is the grand representative idea of the Jewi sh system

HE who was to become the Theocratic Head of the Nation, their Lawgiver and
Ki ng, takes upon Hinself the Nanme of DELIVERER, and in illustration of that nane,

i ntroduces Hi s governnent by a glorious act of DELIVERANCE

Thus in the History of Israel as a nation, prior to the relation of Lawis
instituted the relation of affection--before the idea of the Lawgiver and the
subj ect, comes that of Redeener and Redeened.

And this idea underlies the whole system The Nanme YAHVEH whi ch pl edged and
wrought DELI VERANCE, is a constant appeal to affectionate obedi ence, and a
perpetually recurring pledge of peculiar watchful ness and care.

But the cause of YAHVEH, in the world as opposed to that of the great Eneny,
has hitherto had no organi zed center. The struggle has however been maintai ned and
has silently progressed,--fromfamly to famly the record of the ancient Prom se
has been handed down, and with the record, a trust in God of Prom se--step by step
the prophecy of the "Com ng One" has unfolded itself, till thus, as we have seen
under the ancient name of the Promise, YAHVEH appears to Mses, explains and
reaffirnms the prophecy contained in it, and declares it to be His Menorial Name to
all generations, and as if to unite forever the name YAHVEH, with the person
"El ohim', God,--the nanes are at first several tines interchanged after which
"Elohim' is alnpst entirely dropped in the narrative, and YAHVEH, "Jehovah" is the
Del i verer, the Redeener; the Father and God of the Hebrew Nati on.

But the ever widening circle of YAHVEH S relation to Hurmanity demands new
revel ations of Hinself and new provisions for the exigencies of the struggle with
the great Adversary. A nation is to be enlisted under the banner of YAHVEH to stand
as representative of His side of the contest in the world. That nation nust be
governed by a Law. It nust also be educated for its great mssion. It nust be
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instructed in the eternal distinctions between "good" and "evil", "right" and
"wrong", "sin" and "holiness". The |ines between these opposing forces in the world
must be distinctly drawn, with no conproni se of boundaries,--and these distinctions
must be made plain and familiar, adapted to half-barbaric and childish nminds, by
striking and perpetually recurring cerenonials and types.

Accordi ngly YAHVEH instructs Mdses in a systemof Law, wonderfully fitted to
promote this great end,--a Law, not only securing the outward prosperity of the
nation, but follow ng also each individual fromday to day, fromhour to hour, with
its pressure of individual responsibility to the Great Lawgiver

Thus, the Cerenonial Law had for its end the subordination of the whole heart
and life to God, and this could have been inplanted in the world in no other way
than by nunberless, incessant and otherwise trivial rites and observances.

The process of the education of Humanity as a whole, on the plan of the G eat
Teacher, has been precisely, and necessarily, that through which every individua
must pass in conmng to the know edge and | ove of Holiness.

He nmust hate "evil", before he can | ove "good"; and the strength of the one
feeling is the measure of the other. So, before any positive |love of good can be
i ntroduced into the Race, it must be educated to aversion fromevil in any form

Thus YAHVEH, the Deliverer fromEvil, nmust awaken in H's people a "hatred of
Sin." The great educational idea, then, upon which the Law for the Israelites was
framed was "Hatred of evil." Accordingly we find the Miral Law, instead of being
sumed up in abstract principles of positive duty, is set forth in connection with
specified forms of evil, or sin, and, before each, the great distinctive "Not"--
"Thou shalt not"--thus training the mnd through that perpetual watchword of the
Israelite, to a knowl edge or recognition of "sin", and an aversion, or "turning
away" fromit.

The Law, then, in preparing the world for the reception of the nore spiritua
i deas, and the conprehension of the principles and precepts of the Great Deliverer
to come, was a "school master”, in the sense of "an instructor", "a |eader of
children", and not merely, as sone supposed, a disciplinarian in uninterrupted
exercise of the rod, the very termLaw in Hebrew nmeaning "instruction”

But the Law must necessarily awaken in the mind of transgressors, a sense of
sin, self condemation in view of sin, and parallel with transgression, throughout
the great system ran the provision of "sacrifice". Sacrifice, in which the
suffering victimwas | ooked upon as representing the relation of the transgressor to
the Law, was a ceremonial fitted not only to devel op an intense abhorrence and deep
conviction of sin, but also to lead the nmind away fromany idea of "self
ri ght eousness" in view of the Law, and to an entire dependence upon another

Thus Yahveh, the Lawgiver, Hinself originated a ground of forgiveness or of
"Law-ri ght eousness", to the transgressor of His own Law, the | egal representation of
whi ch, appears in the system of Sacrifices.

Dependence upon Yahveh, therefore, as the originator of the Law, and the
Aut hor of a Deliverance fromthe penalty of transgression, through "sacrifice",
together with the utter renunciation of self-dependence, and self-rightness, was the
great lesson of the Law, to be witten on the hearts of the nation, before they
could be prepared for the conm ng of YAHVEH and the substitution of the Spiritua
idea for its material type

But everywhere throughout this great system of Law, we find YAHVEH, or
"Jehovah", appealing to his own Nane as significant of a special, and tender
relation, and as containing associations fitted to affect the hearts of Hi s people.

The peculiar enphasis with which this is done on several occasions together
with the connection in which it is declared, and the fact that it is always
associated with the attributes of God, in relation to Humanity, all show that this
Great Menorial Name was not intended to express the nmere preeni nence of an absol ute
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and Sel f-existent God, apart from Humanity.

It is not a name of Terror, or of Awe, but a name of Relation expressing
peculiarly the attributes of mercy and |long-suffering of a God who has taken upon
Hi nsel f the work of Deliverance and Redenption, and who pl edges Hinself by that
name, in spite of the sins of His people (which He will not |eave unpunished), to
carry that work through to its final triunph.

In confirmation of this, hear the answer of Yahveh to the prayer of Moses: "I
beseech Thee, show ne Thy glory". And He said, "I will make all my goodness pass
before thee, and I will proclaimthe name YAHVEH before thee... and YAHVEH descended
in the cloud,... and proclained the Nane YAHVEH, ... YAHVEH Yahveh God, nerciful and
graci ous, long-suffering, and abundant in goodness and truth, keeping nercy for
t housands, forgiving iniquity and transgression and sin, yet will not always |eave
unpuni shed".

The attributes here prom nently set forth as the special characteristics of
God under the nanme YAHVEH, are those of Mercy, in relation to Humanity. And yet
whi l e YAHVEH procl ainms Hinself as forgiving, He also under the nane declares He will
not al ways | eave unpuni shed, but will hold Hi s people responsible to a standard of
Ri ght and Hol i ness represented by the Law.

Especial prominence is also given to the Name YAHVEH, in the first table of
the law, by the commandnment, "Thou shalt not take the nane of YAHVEH, thy God in
vain, for YAHVEH will not hold himguiltless, who taketh Hi s name in vain."

Thus YAHVEH, or "Jehovah", so wonderfully related to their History as a
Nation, was to be regarded with peculiar reverence and affection, and he could not
be held guiltless who profaned, by a |light and enpty use, so hallowed and
significant a Nane.

Qut of this commandnment, and anot her concerning the puni shnent of the
bl asphener of the name YAHVEH, grew up at a later period anong the formalistic Jews,
a superstition which affects Christendomto this day.

It is well known that after the Captivity, the Hebrew ceased to be spoken by
the Jews, a corruption called Syro-Chaldaic, taking its place. Paraphrases of the
Scriptures witten in this dialect, therefore, took the place of the ancient Hebrew
anong the people, who could understand the original only through an interpreting
medi um The precepts of the Tal mud, also believed by the Jews to have been handed
down directly from Mdses by oral tradition, and to be of equal authority with the
Law, were taken as interpreters both of the Paraphrase, and the origi nal

These tal mudic commentaries on the sacred text, enmbody the grossest
absurdities and peculiarities. No other perversion, however, is equal to that
suffered by the Ancient, Historic, the Menorial and Prophetic Nane YAHVEH

Wtness the follow ng declaration of Tal mud Sanhedr: "Etiam qui pronunciat no-
men (Dei) suis literas, non est ei pars in seculo futuro." "WHOEVER utters the name
of God( YAHVEH, or Jehovah) with its own letters, hath no part in the world to conme."

This was the superstition in the mnd of Josephus when he wrote, "The name of
God is a Name not lawful to be uttered". That a simlar tradition prevailed with
respect to the Law, or the "Ten Conmmandnents" is shown by the future remarks of
Josephus in referring to these, "Wich (he says) it is not lawful for us to wite in
their owm words." This latter superstition may be taken as a nmeasure of the val ue of
the former.

The very care to preserve and render significant the Law, and the Name of
YAHVEH, was taken as the foundation of that formalistic perversion which enptied
both of their meaning.

The dread of the punishnment of the blasphemer caused the use of the Name of
YAHVEH t 0 be avoi ded anong the Jews, and so after a while, they came to regard it as
"too sacred" to be uttered, -as "the Ineffable Nane, substituting for it in reading,
as we have stated before, the vowels of another name of God, "Adonai", which "Adona
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has given us "the Lord of our English version."
Thus this Great Nane, given by God as a Menorial to all generations,--set
forth as a Name of Relation, containing inits very structure and Hi story a prophecy

of Hope, --became, through a perversion of the very means taken to preserve its
significance, conpletely extinct anong the people to whomit was given

And yet this wetched Jewi sh superstition, --one of those condemed by Chri st
in the woe pronounced upon the Pharisees for making void the Law through their
traditions, of which not a trace is to be found in the Sacred Record, --a part of
the m serabl e perversion of the majesty of the ancient Cerenonials, which
substituted blind and fatal formalismfor the glorious and living truths, --has been

allowed by the Christian Church to cast its blighting shadow upon the History and
t he Nane of YAHVEH.

This very superstition is not infrequently adduced in confirmation of the
rendering "I amthat | am'. Because the Jews regarded the Name " YAHVEH' or
"Jehovah", with such so-called suitable veneration, it is inferred that this Nanme
must express those attributes in which God is "afar off" from Man, and so becones an
obj ect of awe and dread.

Superstition, and in this connection, the false Philosophy of the Septuagint,
with its preconceived Platonic idea of "Theos", or God, as the "Self-existent One"
have thus conmbined to set their seal of death upon the glorious and |iving Name of
YAHVEH.

But it cannot be hol den of the bonds of death. The time will cone, prophesied
by YAHVEH Hi nself to Moses, when this great and glorious (sic, -MB.) shall fill the
whol e earth.

Thi s prophecy is made to Moses by way of encouragenent to him in view of the
sins of Israel, and as answering his appeal to the attributes of mercy and | ong-
suffering set forth under the Nane Yahveh. Nunbers 14:21

"And YAHVEH said, | have pardoned according to ny word, but truly as | live,
all the earth shall be filled with the glory of YAHVEH

The promise nade to Abraham on the side of Humanity, that in His seed should
all the famlies of the earth be blessed, is thus reaffirmed to Moses on this side
of Divinity, in the Promise that the dory of YAHVEH shall fill the whole earth

These two great prom ses, concerning the seed of Abraham and the person
YAHVEH, or the Humanity and Divinity of the Comi ng DELIVERER, constitute the germ of
which the later and nore specific declarations of the prophets are but the
devel opnent .

In the History of YAHVEH, the com ng DELI VERER, these two Prom ses, then
i ntroduce the era of the prophets "who spoke of H nf

"In thy seed shall all the famlies of the earth be blessed.” And, "Truly as
live, all the earth shall be filled with the glory of YAHVEH
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CHAPTER 6
PROCLAI MED BY THE PROPHETS

The dyi ng words of David, the sweet Psal m st of Israel, and the kingly
representative of the Messiah, are recorded in 2 Sanmuel 23:1-8.

Thi s passage containing, as may be shown on established authority, a direct
and beautiful prophecy of the comi ng of Yahveh, as God and as man, is yet so obscure
in our version, as to be utterly nmeaningless to the ordinary reader

It is inmpossible to follow this chapter as it stands in our Bibles, wthout a
feeling of disappointnment, in passing fromthe elevated strain in which the dying
King calls attention to his words, and the words thenmselves as they are set forth in
t he succeedi ng verses.

The nunber of interpolations by our Translators shows that they could make no
sense of the original, the text being to theminextricably confused. Since their
ti me, however, other manuscripts have been di scovered which throw great |ight upon
this passage.

Upon the authority of the ol dest and best of these,--the great reliance of Dr.
Kenni cott, his Ms, No. 1,- Yahveh, or "Jehovah", being restored to the text, is seen
to be the "Sun" that "ariseth", and a prophecy at once appears, upon the discovery
of which, Mchaelis congratulates the critical and Christian world.

According to the critical text of Kennicott and De Rossi, follow ng the
arrangenent, and mainly the version of the fornmer, reads thus:

Title Now t hese are the | ast words of David:
Proem (preanble - introductory statenent)

The oracle of David, the Son of Jesse,

Even the oracle of the Man raised up on high

The anointed of the God of Jacob,

And the Sweet Psal m st of |srael

The Spirit of Yahveh speaketh by ne;

And His word is upon ny tongue:
Yahveh, the God of I|srael sayeth:
To nme speaketh the Rock of Israel
Song:

The Just One rul eth anong nen!

He ruleth by the fear of God!

As the |light of the norning ariseth Yahveh;

A sun wi thout clouds, for brightness;

And as the grass fromthe earth, after rain.

Verily thus is ny house with God;

For an everlasting covenant hath He nade with ne,

Ordered in all things and sure:

For He is all nmy Salvation, and all ny desire.

But the sons of Belial shall not flourish

As a thorn rooted up shall be all of them

For they can not be taken by the hand.

And the man, who shall touch them

Shall be filled with iron and the staff of a spear

But with fire shall they be utterly consumed in their dwelling.
It will be seen that this passage thus arranged has the form of poetry. This is its
proper form Hebrew poetry consisting not in the rhythm of words nerely, but of
i deas, bal anced agai nst each other in parallelisns.

By parallelismis neant sinply a repetition of the same or a contrasted idea,
in a rhythm cal manner, by a bal anced parallel statenent; repetition or contrast
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thus adding force to the first idea.

Qur Transl ators being ignorant of the nature of Hebrew poetry, have rendered
it as if it were prose. Consequently all the beauty, and nuch of the neaning,
bel onging in the original to the poetic form is lost to us, fromthis defect of our
version, - poetic statenents full of significance, being often turned into quite
i nconmpr ehensi bl e prose.

A translation giving all the poetry of the Hebrew Scriptures in proper
parallelisnms, would bring out a world of meaning, and would startle and attract with
somet hing of the power and pressure of a New Revel ati on.

| SAl AH PROCLAI MS THE COM NG OF YAHVEH!
| sai ah 50. A voice crying:
In the wilderness, prepare ye a way for Yahveh!
Make straight in the desert a highway for our God!
Every valley shall be exalted, every mountain and hill shall be nmade | ow,
And the crooked shall be made straight, and the rough places plain!
And the glory of Yahveh shall be reveal ed,
And all flesh shall see it together
For the nouth of Yahveh hath spoken.

Oh, Thou that tellest glad tidings to Zion, get thee up into the high nountain
Oh, thou that tellest glad tidings to Jerusalem I|ift up thy voice with strength!
Lift it up! Be not afraid!

Say unto the cities of Judah, "Behold your God!"

Behol d the soverei gn YAHVEH shall conme with strength!

He shall feed His flock |ike a shepherd:

He shall gather the lanmbs with His arm and carry themin H s bosom

And shall gently lead those that are with young.

The | aw has now, in a neasure, answered the purpose for which it was
instituted. It has devel oped, in the world, through nunberless transgression the
i dea of SIN

The voices of the Prophets are lifted up in one prolonged wail over the
iniquities of Israel, and with this great cry of "Sin!" "Sin!" cones the
depreciation of the nere formal observance of the Cerenpnial Law, and the
proclamation of "The Comi ng One" as a DELIVERER from SIN

Isaiah is filled with these two great ideas:

"To what purpose is the nultitude of your sacrifices unto me? saith YAHVEH. ..
delight not in the blood of bullocks or of |anbs, or of he-goats...Bring no nore
vai n obl ations! Incense is an abonmi nation unto me. Your appointed feasts my soul
hateth, | amweary to bear them" And in contrast to such formal observances it is
spoken of the Coming One in another part of the prophecy:

"Surely it shall be said, in YAHVEH have | righteousness and strength."

| sai ah proclainms: THE UNI VERSAL TRI UMPH OF YAHVEH! | sai ah 45.

I, Yahveh, and no God beside ne,

A just GOD, and a Savi our, none beside ne,

Look unto ne and be ye saved,

Al'l the ends of the earth, For | am GOD, and none el se.

I have sworn by Myself: the word is gone out of ny mouth in righteousness,

And shall not return:

That unto Me every knee shall bow, and every tongue shall swear

O Me it shall be said, "Surely in Yahveh is righteousness and strength:

Unto Himshall they come, and all who scorn H m shall be confounded.

In Yahveh shall all the seed of Israel be justified and shall glory.
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JEREM AH PROCLAI MS: THE DELI VERANCE OF YAHVEH, Jer. 23

Behol d the days conme, saith Yahveh, that | will raise up unto David a
ri ghteous branch, and a king shall reign and prosper, and shall execute judgment and
justice in the earth. In H s days Judah shall be saved and Israel shall dwel
safely: And this shall be H s nane whereby He shall be called, YAHVEH, OUR
Rl GHTEOQUSNESS.

Therefore, behold the days cone, saith Yahveh, That they shall no nore say "As
Yahveh liveth" Who brought up and who | ed the seed of the House of Israel fromthe
North Country, and fromall the countries whither | had driven them" And they shal
dwell in their own | and!

Zechariah foretells---Zech. 11 THE RECEPTI ON OF YAHVEH

"And | said unto them |If ye think good, give me ny price, and if not,
forbear. So they weighed for ny price thirty pieces of silver. And Yahveh said unto
me, cast it unto the potter: a goodly price that | was prized of them And | took
the thirty pieces of silver and cast themto the potter in the house of Yahveh."

Zechariah 12 - Saith Yahveh, Wo stretcheth forth the heavens, and |ayeth the
foundation of the earth, and formeth the spirit of man within him
They shall | ook upon me whom they have pierced, and shall nourn.
| sai ah predicts the effect upon the nation of their treatment of Yahveh--lsa. 8.

To Yahveh of Hosts Himsel f, pay holy honage.

Even Hi m be your fear, and H m your dread,

And He shall be for a sanctuary,

But for a Stone of Stunmbling and a rock of offence

To both houses of |srael

For a gin and a snare to the inhabitants of Jerusal em
And many anong them shall stunble, and shall fall and be broken.
And be snared, and be taken.

MALACHI, THE LAST OF THE PROPHETS WARNS OF THE NEAR APPROACH OF THE SOVEREI GN
Yahveh Hi nsel f bei ng Speaker. Mal. 3:1
Behold, | send ny nmessenger, and he shall prepare the way before ne,
And the soverei gn whom ye seek, will suddenly cone to His tenple
Even the Messenger of the Covenant, whom ye delight in,
Behol d, He coneth, saith Yahveh of Hosts.

The term SOVEREIGN in this nessage is by Hebrew usage appropriated exclusively
to the Suprene God, and is in Exodus applied to Yahveh or "Jehovah", as the
Soverei gn Jehovah, God of Israel

It occurs eight times in the AOd Testanent and has this application in each
i nstance, admitting of not other

HAGGAI shows that this SOVEREIGN is YAHVEH, - the DESIRE of all nations. Hag.
2: "For thus saith Yahveh of Hosts, it is yet a very little tine, And | will shake
the heavens and the earth, And the sea, and the dry land; And | wll shake al
Nations; And the DESIRE of all Nations shall cone.

And | will fill this house with Gory! Saith YAHVEH of Hosts. Mne is the
silver, and mne the gold, saith Yahveh of Hosts. Great shall be the glory of this
house; the latter above the former, saith Yahveh of Hosts. And in this place will |
gi ve peace, saith Yahveh of Hosts.

We have said that the great burden of the cry of the prophets is "Sin!l",
"Sinl" But it is not so nmuch a transgression of the Law, as a transgression of the
relation of affection, which they set forth. Ingratitude is the great crime of the
peopl e. The DELI VERANCE and the NAME OF YAHVEH i s constantly appeal ed to, and
contrasted with the iniquities of Israel
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Yahveh Hi nsel f mourns over this ingratitude, and pleads with Hi s people. The
prophecies are full of such passages. "Come now and | et us reason together", saith
Yahveh.

"What nmore coul d have been done to ny vineyard that | have not done in it?"

"I have nourished and brought up children, and they have rebell ed agai nst ne.

"The ox knoweth his own nmaster's crib, But Israel doth not know, mny people
doth not consider."

"Ch, earth, earth, earth, hear the word of Yahveh."

And yet though they have tranpled upon the relation of DELIVERER in which
YAHVEH has been known to themthrough all their history as a nation, that nanme is
still held out as a pledge and a prophecy of future DELIVERANCE from the bondage of
SIN.

And now the conming DELIVERER is the great theme of Hope and Prophecy, set
forth in continual contrast with the dark citations of Israel's iniquity.

These transitions are found on every page of prophecy. Israel has tranpled
under foot the nenory of the DELI VERANCE of Yahveh, but Yahveh will triunph in a
nearer and nore spiritual relation, not only over Israel, but over the whole earth.

We have seen the prophecy to Abraham on the side of humanity. "In thy seed
shall all the families of the earth be blessed.” And to Mdses on the side of
Divinity-"Truly as | live, the whole earth shall be filled with the glory of
Yahveh. "

Along the line of Hi story, the prophecies of the Divinity, and of the humanity
of the Coming One, have hitherto stood in a nmeasure apart.

The great work of the Prophetic Era appears to be the interweaving of these
two ideas, as a preparation for the Com ng of the Divine Yahveh in the person of the
Messi ah.

We now find a continued series of statenents concerning the Divinity and the
Humanity, of the Com ng DELI VERER, SO | NTERCHANGI NG the personalities, beyond
possibility of separation, or essential distinction, the two sets of prophecies as
relation to one person.

"For unto us a child is born, unto us a Son is given." They shall call His
Nanme | nmanuel (God with us). He shall be called Wnderful, Counsellor, Mghty God,
Fat her of Eternity, Prince of Peace."

Such passages, and those identifying the DELI VERER to come, abound in, nay,
may be said to constitute thensel ves, the prophecies of the O d Testanent.

The m nd of the Prophet was filled with the conception of Yahveh, as upon the
throne of the universe, - as walking the circle of the heavens, as dwelling in the
full ness of glory.

From that central position, or point of conception, He is seen as about to
i nterpose His own arm of Salvation to bring DELI VERANCE to nan.

Then he appears upon earth as "the nan of sorrows", "stricken and afflicted"
despi sed and rejected, "acquainted with grief", "pierced", "making his grave with
the wi cked."

Agai n bursting the bars of death, He arises and reigns as Mssianic King--
whose donminion is an everlasting dom nion, which shall not pass away, and his
Ki ngdom t hat shall not be destroyed,- and in full glory of whose reign, even upon
the bells of the horses, shall be inscribed Holiness to YAHVEH.
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CHAPTER 7
COWLETE I N CHRI ST

And HE cane. The | ong expected DELI VERER, the SOVERElI GN, canme suddenly to His
tenpl e, yet heral ded by angels and proclainmed by H s messenger. He came to Hi s own,
"to the |l ost sheep of Israel."” He who had aforetinme sent His prophets with "Thus
sai th Yahveh",- Himself now brings the nmessage of DELI VERANCE FROM SI N

Yahveh, in the person of Christ, speaks on earth.

Yahveh, He who will be, becomes Christ, the Anointed, the Messiah. But the
eyes of the Nation are holden, that they know Hi m not.

His very name veiled in superstition and represented by a fal se and foreign
word, is indeed "lIncommunicable” to their blinded hearts.

Yet sone anong them receive and know Hhm To this the Apostle John testifies

- John 12 - "These things said Esaias when he saw His glory, and spake of
Hi m(Christ)."
Now this is the Jory Esaias saw - Isaiah 6 - "I saw the SOVEREIGN sitting

upon a throne, high and lifted up! And His train filled the tenple. Above it stood
the seraphim..and one cried unto another saying, "Holy, holy, holy, Yahveh of

Hosts! The whole earth is full of His glory! Then said I, we is ne! for mne eyes
have seen the KING YAHVEH OF HOSTS!"
The above may stand as an illustration of the manner in which the New

Testanment witers refer to the Hebrew Scriptures as speaking of Christ.

To cite the nunberless instances woul d be superfluous. Their great aim appears
to be to identify CHRI ST, THE MESSI AH, W TH YAHVEH of the O d Testanment.

Thus, they affirm That |saiah saw the glory of CHRI ST, and spake of Hm In
Isaiah it is the Gory of YAHVEH

That CHRI ST was the | eader of Israel in the wilderness. In the narrative of
t heir wanderings they were | ed by Yahveh

That Moses preferred the reproach of CHRIST to the treasures of Egypt. In
Exodus it is YAHVEH for whom he endures all things.

That, at the giving of the Law, the voice of CHRI ST shook the earth. In Exodus
it was the voice of YAHVEH.

That the spirit of CHRI ST spake by the prophets. The prophets thensel ves refer
their utterances to the spirit of YAHVEH

This breadth of reference in the New Testament witers to Christ, as pervading
the History of the A d, cannot be explained on the ordinary view.

So also their references to passages in the Psalms and Prophets, as prophetic
of Christ, appear quite indiscrimnate and i nconprehensible on the narrow net hods of
interpretation prevailing at the present day in the Christian Church in respect to
the CHRI ST of O d Testament History (1850's).

And yet there is a strong under-current of feeling, that the nystery of
CHRI ST, as related to that History, is not solved.

The pressure of the facts above set forth,--the continual identification by
the Apostles of the New Testanent CHRI ST, with the O d Testanent Yahveh, --has
conpel l ed the adoption by many, of the theory, rather than the belief, that the
"Jehovah angel " was Chri st.

It is no newthing to assert that Christ appeared in the formof the "Jehovah
angel " to Hi s ancient people.

It is safe to affirm however, indeed it cannot be denied, that no distinction
of persons can be maintai ned between Jehovah and the Jehovah angel of the Od
Testanment, or between Yahveh, and Mal ak Yahveh. They are continually interchanged,
in such a manner as to exclude the possibility of distinction, except on the ground
of "a manifested Presence.” As an instance, vide Exodus 3:2-7.
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When Yahveh appears to man, or gives any visible sign of His presence, that
vi si bl e sign or appearance is called MALEK YAHVEH, or MESSENGER YAHVEH.

This "mani festation", "nmessenger", or "Angel", as a nman wal ks and talks with
Abraham as an angel westles with Jacob; comunes face to face with Mses; is seen
in the heavens by the El ders of Israel

The pillar and the cloud were visible sign's of YAHVEH S presence to the
Israelites in the wilderness, leading themin their wanderings; each was to themin
turn, MALAK YAHVEH, and out of the glory and out of the cloud was heard the voice
of YAHVEH, when He spake with Moses.

MALAK YAHVEH, then, is the first manifestation of Yahveh to Humanity, and the
preparation for that nore wonderful revelation of Hnself to the world, as the
MESSENGER of the NEW COVENANT, of which great future manifestation, the Name Yahveh
is itself a PROPHETI C MEMORI AL.

Not only in this special nmanner do the Apostles assert the identity of CHRIST
wi th YAHVEH, but they assume that identity as an established fact, by attributing to
Christ, in Hs final coming and Kingdom all the glory and domi ni on everywhere
t hroughout the O d Testament ascribed to YAHVEH

The argunents al so, by which they establish the divinity of the man CHRI ST
JESUS, are always Historical argunents.

Begi nning at the Creation, they affirmthat the sane being who |laid the
foundati ons of the earth, and who manifested Hinmself to the Ancient Church fromtine
to time along the Iine of Hi story, appeared in the person of CHRI ST on earth.

They do not begin with His Humanity, and add on nanes and attributes to prove
H m Di vine. They begin with His Divinity, which Divinity or Divine Personality, they
decl are superintended the world fromthe Begi nning, manifested itself fromtinme to
time in Hstory, and finally appeared on Earth as THE MESSI AH.

In the Apostolic view, then, the mani fested presence of CHRI ST began at the
very foundation of the Church--the transient and varying forns by which He appeared
to H s ancient people, preparing themfor the nore pernmanent and universa
mani festation of Hinself in the person of the great Ml ek Yahveh--CHRI ST, THE
MESSI AH.

Thus they declare in the nost absolute nmanner, the identity of YAHVEH, the
Founder of the Jewi sh Church, with CHRI ST, the Great Hi gh Priest, who, by the
sacrifice of H nself, abolished the nmerely |egal and representative ordi nances, and
conpl eted the Di spensation which He instituted.

Thi s Conpl eted Di spensation is set forth in the New Testament, as a great
Hi storic Fact and Unit containing from beginning to end the revelation of the work
of CHRIST in the world, no one part of which can be conprehended wi thout the other
and of which, One Divine Person under successive nanes, YAHVEH and CHRI ST constitute
the sublime unity.

But here it may be asked, if these things be so, where is the doctrine of the
Trinity? The relation of Father and Son? Of God and Medi ator between God and nman?

Before this question can be answered, it is necessary to set forth the
di stinctions everywhere preserved in the original of the Hebrew Scriptures in the
nanmes of God, no shadow of which appears in our translation.

We find three great names used by O d Testament witers.

ELOHI M ADONAI and YAHVEH, or "Jehovah". These names, as we have said, are
everywhere distinct in the original, yet interchange under the relations of the work
of Deliverance and Redenpti on.

ELOHI M and YAHVEH are the two distinctive names of the O d Testament.

Adonai, "Sovereign", is a title expressive of Governnental Relation and takes
the place of either ELOH M or YAHVEH according to the circunmstances, or feeling of
the witer.

El ohim "God", "whom no man hath seen at any tinme", a nanme infolding all the
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attributes of God, as opposed to man, stands in the Beginning, as CREATOR of the
uni ver se.

"I'n the Begi nning El ohimcreated the heavens and the earth."

This ELOHIMis a remarkable word. It is the title of THE ONE GOD, as
contrasted with Pol ytheistic ideas.

Yet this termis a plural noun, appearing everywhere as the subject or
nom native of verbs in the singular. The noun, standing thus in the plural nunber,
and nom native to verbs in the singular, is also used as infolding distinct
personalities, as in this remarkabl e case:

"And El ohi m said, Let us make man in our image, according to our
i keness."

YAHVEH, or YAHVEH ELOHIM is a nane of relation. It is a nane, as we have
shown, growi ng out of the expectation of Humanity, in view of the Divine pronise.

He who gave the prom se, adopted its name, and entered into a relation of
affection with the race.

This name, originating in human want and need, having a human Hi story and
growth, and yet representing a Divine Prom se, was fitly chosen as foreshadow ng the
i ncarnation of the Divine Person and proclained it as H s MEMORI AL NAME.

Yahveh El ohi m al so assunes all the attributes of ELOHIM and makes use in two
i nstances of the plural formto which we have all uded:

"And YAHVEH ELOHI M sai d, "Behold the man has becone as one of us, to know good
and evil." "And Yahveh said: "Let us go down, and there |let us confound their
| anguage. "

Thus ELOHI M by derivation and use in a term expressive of POAER, represents
the object of Awme and Reverence standing at the Head of the Universe.

ADONAI , Sovereign, expresses a relation of DOM N ON.

YAHVEH represents a relation of Deliverance and Affection.

We are now prepared to consider Historically the question before asked?

In this view where is the Doctrine of the Trinity? The relation of the Father
and the Son? OF God and Medi ator between God and nan?

The Historic facts with respect to the divine Personalities set forth in
scripture are these:

ELOH M the God of Power, appears first as CREATOR, and in speaking, uses a
form of expression inplying the existence of other Personalities on an equality with
Hi msel f.

YAHVEH ELOHI M al so uses the plural formin speaking, inplying the existence of
ot her Personalities on an equality with Hinself.

And yet these nanes are continually interchanged in such a manner as to
produce the inpression of Unity.

Coming to the Psalns and the Prophets, however, the distinctions are nore
appar ent .

Two divine persons are represented - sonetines the ONE, as commi ssi oni ng,
sendi ng and sustai ning the OTHER, who is | ooked upon as sent.

More often, however, the Divine Speaker identifies with H nself a Person
invested with all the attributes of Divinity, who is represented as a suffering
Messi ah, and al so as a triunphant and reigni ng King.

The ground for the distinction in personalities is thus laid in the Ad
Test ament .

Except for the conparatively few instances, however, in which a divine speaker
ot her than YAHVEH ELOH M appears, YAHVEH is the one God of the Hebrew Scriptures.

That ot her Speaker, "whom no man hath seen at any tine", stands in a relation
to the O d Testanent YAHVEH as sending Hm and sanctioning H's work, like that of
the "Father" in the New Testament, to "the Son".

In the course of the propheci es when YAHVEH ELOHI M is | ooked upon as | eaving
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heaven and so as in a neasure "parted off" fromthe full glory of the Divinity, the
name YAHVEH is, in a few instances, assuned by another Divine Speaker, who takes the
pl ace of Yahveh in the heavens, and by adopting H s name, expresses Hi s own
participation in the work of Deliverance and Redenption, at the same tine

mai ntaining in the world the idea of a Divine Deliverer still at the head of the

Uni ver se.

When Yahveh appears on earth as THE MESSI AH, and by Hi s incarnation becones
"our elder brother", He bears another name, CHRI ST, "The anointed" and is called
"the Son."

Ajoint interest in the one object of the econony of this world is also in the
New Test ament expressed by the terms "Father" and "Son" as distinctive of the Divine
personalities engaged in the work, as in the Od Testanment that idea is conveyed by
an interchange of the nane of the Deliverer, YAHVEH

We have seen the origin and Hi story of the Nanme YAHVEH in the O d Testanent.

We have alluded also to Superstition and fal se Phil osophy as so blinding the
hearts of the Jewi sh Nation, that when the great MESSI AH YAHVEH, in the person of
CHRI ST, appeared on earth, they knew H m not

YAHVEH, the original Name of the Pronise, being veiled in Superstition, and
its meaning lost, we find the Expectation of the world represented by a new term

The Hebrew people now (before the coming of CHRIST) in common with the rest of
the civilized world, have adopted a new | anguage.

In that | anguage, which, spreading fromthe great center of Ancient Phil osophy
and Art, nerged all nationalities in one conmmon tongue, adapted through the nmedi um
of this universal |anguage to the conprehensi on not of one nation only, but of the
whol e wor | d.

This termis in fanmiliar use as representing the expected MESSI AH.

It is a Geek word, the equivalent of the Od Hebrew YAHVEH, and its
Hi storical origin and growh are in a neasure parallel

Ho Erkom "enos (The Coming One) or (He Who is to Conme) represents again not
the expectation of a Nation, but of the world.

Thus, John, hearing of the fame of Jesus, sent unto HHmtwo disciples with
this question: "Art thou "Ho Erkom enos" (the Com ng One) or |ook we for another?"

We shall find this termadopted by the risen Savior, and given through John
in Revelation, as a watchword to His church, directing their expectation, again, to
Hi s second com ng

Thus the pronise of the Anci ent Name Yahveh, having been fulfilled, another
termin another |anguage has arisen, to be adopted and proclained to the world, as
the equi val ent of the Menorial Nane Yahveh, the design of both to keep alive in the
m nd the great idea, "Behold |I Come! Watch!"

We have seen the foundation for a distinction of Personalities, laid in the
very begi nning of the O d Testanent, gradually beconmi ng nore and nore devel oped til
in the New Testanment it is nmade prominent in the relation of "Father" and "Son".

Throughout the Epistles the distinction is in a great neasure preserved by the
terms "Theos", God, and "Kurios", Lord, as applied to the Father and "the Son";
"Theos", however, often standing for the plural Personality, "Kurios" is also
sometimes interchanged with "Theos". Al nmost uniformy however throughout the New
Testament it is a termapplied to CHRI ST.

It isalittle remarkable that the term"Lord", through the Geek of the Ad
and New Testaments, is nmade to represent first Yahveh, and then CHRI ST, if there is
no design of identifying the two.

For fromthe beginning to the end, "CHRI ST" is thus nade to appear as
"Kurios", Lord, to the glory of God the "Father".

The necessary inference fromthe foregoing Historical investigation seems to
be the foll ow ng:

Michael A. Banak, 10013 S. Kildare, Oak Lawn, IL 60453, (708)-425-2338 Page - 39 5/ 17/ 92



YAHVEH CHRI ST, OR THE MEMORI AL NAME

HE who appears in the New Testanent as "God" and "Father" and of whom CHRI ST
declares--"No man hath seen God at any tine, the only begotten Son, who is in the
bosom of the Father, He hath declared HM" who in the epistles is spoken of as
"THEOCS", nowhere in the A d Testament appears as a distinct personality, save as
appoi nting and sanctioning the work of Yahveh El ohim

Yahveh, or Yahveh Elohimenters in relation with man - walks with himin the

garden, - comrunes with the Patriarchs, - delivers from bondage, - proclains the
law, - sends His prophets, - comes to His own, is rejected and crucified, ascends
into glory, - and will come again to judge the quick and the dead.

Zechariah 12 - "Saith Yahveh, Who stretcheth forth the heavens, and | ayeth the
foundati ons of the earth..."

"They shall | ook upon ne whomthey have pierced and shall mourn." Rev. 1,7
Rev. 22:13 - "Behold, He coneth with clouds! and every eye shall see H m and they
al so which pierced Hm and all the kindreds of the earth shall wail because of
Hm.. | am Al pha and Onega, the beginning and the end - the First and the Last,

He who is, and who was and (Hoe Erkom 'enos) who is to conme, the Al nmighty (Hebrew,
El Shaddai).

Here, Christ announces Hinself as El Shaddai, the Al mighty, - as Al pha and
Onega, the Beginning and the End, the First and the Last, who began of O d the work
of the world' s Redenption and who will conplete the work at the final judgnent.

These ternms standing thus at the close of a conplete Revelation, of the work
of Redenption, bringing together one person all the names under which the Divine
Nature had revealed itself to man, fromthe very beginning of that work to its end,
seens enphatically to enforce the interpretation, to the exclusion of an other, that
the speaker, CHRIST, is the only person who has taken upon Hinself that work, from
the beginning to the end of tine.

The idea prevailing among commentators that the proposition "Wo is, and who

was, and who is to cone", is to be nmetaphysically interpreted as expressing
"Eternity to Being" is founded solely upon the supposition that it is the

Apocal yptic expansion of the "I anf' interpretation of "Jehovah" or Yahveh, in EX
3: 15.

But this rendering of the Name Yahveh has been shown to be without foundation
either in Exegesis or History. Consequently the passage under consideration nust be
| ooked at as standing by itself.

In so considering it, we find that the very terns of the proposition exclude
t he netaphysical rendering, since the Greek would require "who is and who was and

who will be" instead of "Wo is, and who was and who will cone." Ho Esom'enos
i nstead of Ho Erkom ' Enos appears fromthe usage of Cl enens Al exandrinus, in his
coments upon the nane "Jehovah", - fromthe inscription on the Saitic Tenple of

Isis, nentioned by Plutarch and fromthe well known formrmula expressing the eternity
of Jupiter, quoted by Pausanias, in all of which Ho Esom'enos or its equival ent
stands as the | ast clause of the proposition.

The New Testanment use of the verb "to come" needs no discussion. It appears
fromthese references that "Eternity of Being" was an idea famliar to the m nd of
Pagani sm as expressing its Philosophic conception of a G eat First Cause; as such it
may be said to be a "necessary" idea of the nmnd

There is a natural tendency in the speculative religious nmnd to "abstract"
fromthe idea of God all qualities relating HHmto man.

The whol e ai mof Revelation, apart fromthe "I am' interpretation of Ex. 3:15,
appears to be, to counteract this tendency by presenting the idea of a God, in
relation to Humanity.

It is certainly reasonable to suppose, therefore, that He who took upon
Hi nmsel f the "form of man" would al so reveal Hinself under the linmtations of Tine as
related to the duration and destiny of the world He came to save.
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We have stated that Ho Erkom 'enos was in famliar use as representing a
Com ng Messiah. AS such it is adopted by CHRI ST as the watch word of Hi s second
Comi ng.

Yahveh, the promise of the first comng is fulfilled, and yet, Yahveh, the

Menorial Name, still remains in its equivalent Ho Erkom ' enos.

Thus Yahveh, "Jehovah", (He who will be) of old, came according to the
prom se. He was, and is, and to us still He is to Cone.

He is to us Yahveh (He who will be). He is Ho Erkom ' enos--He who will cone!
Of Ho Erkom'enos it is witten: "Behold He cometh with clouds, and every eye shall
see Hm Even so, - Cone, - Yahveh - Jesus!
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CHAPTER 8
A NEW CHRI STOLOGY

CHRI STOLOGY is the Scriptural doctrine of the Person and Ki ngdom of Chri st.

Hitherto the human interpretation of the Divine teaching in respect to the
person and work of the DELI VERER HAS LEFT MJUCH OF THAT TEACHI NG an unexpl ai ned
mystery. As we have shown, it fails to account for the manner in which New Test ament
witers refer to the Hebrew Scriptures as enforcing the clains and expl aining the
wor k of CHRI ST.

There is an unhesitating freedom and bol dness, also, in their citations of
passages as containi ng Messianic predictions, which someti nes even an ingenious
spirit of accommopdation finds hard to harnonize with the present narrow and
fragmentary views of the Christology of the Od Testanent.

The facts presented in the foregoi ng pages, however, give an aspect to that
sci ence.

In their light, Christ is seen to be "the beginning" as well as the "ending"
the "al pha" as well as "the Orega" of the world's History.

Thus Revel ati on becones a sublinme and sinple story of the DELIVERER, and of
His work in the world, fromthe first to the second Paradi se; the Unity of the
Di vine and maj estic drama being found in the Person of the deliverer, and the end
for which He w ought.

In view of a Unity like this, the mnd cannot vacillate in respect to the
object of its faith and worship, as it is prone to do, in conceiving of the
government and care of the world, as transferred, at a particular tine, fromone
Di vi ne person to anot her

That God "the Father"™ should have been the special superintendent of an
i ntroductory, and therefore subordi nate portion of the Divine scheme, and at a given
time should have retired fromsuch a relation to the race, is a view, to say the
| east, appearing to fail in that unity which the mnd craves. It seens al so out of
harmony with the exaltation by Christ of the Father as inapproachabl e, save through
Hm"who is the brightness of His glory, and the express imge of "His Person", and
to whom all power is given in Heaven and upon earth.

A not uncomon conception of "the Father"” is that "the God of the Ad
Testanent", as Lawgiver, in a state of continued anger toward the human race in
consequence of their transgression of "the Law. "

This state of anger, being insensibly transferred fromthe violation of the
Law as a cause, to the character of the Lawgiver as a inherent attribute of that
character. He is conceived of as only "placable" through CHRI ST, who as a
propitiating Medi ator redeens and saves an otherw se | ost worl d.

Thus between "Christ" and "the Father"” a "diversity" is necessarily supposed
to exist, adapting each to His own peculiar relation of "Lawgiver" and "Medi at or"
and to the extent of that diversity a unity becones inpossible.

So long then as two Divine persons are conceived of as dividing the history of
the world, representing, the one, "Condemation", and the other "forgiveness", it is
hardly possible to see in either separately "all the fullness of the Godhead", since
the union of both ideas in one person seens essential to that conception

This partition of the Divine schenme, with its two representatives, may account
in a nmeasure for the contenpt into which the O d Testament has fallen in some
quarters, although it is difficult to see how any candid student of its history can
find only a Jehovah jeal ous and angry, "even under the old view of that Nane."

How utterly different, however, how sublime and overwhel m ng the interest
whi ch pervades its pages, when it is seen to be the revelation of YAHVEH THE
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DELI VERER! - of H m "who now once, in the end of the world (literally,
Di spensations) hath appeared to put away sin by the sacrifice of Hinself."

Revel ation studied thus Historically rather than Doctrinally, becomes from
Cenesis to the Apocal ypse, all order, progress, and consi stency.

The course of preparation, the node of nanifestation, and the character
di spl ayed by the Divine Superintendent of the Jew sh Econony, is seen to be
wonderfully adapted to precede and introduce the Great Historic Fact of His
i ncarnati on.

Havi ng reveal ed H nself as "Divine", as "God", He at last, in conpleting that
di spensati on, stands upon Earth, and declares that He "came down from heaven" to
mani fest "the Father", unto nman.

This declaration of "the Father", by Christ, is the highest and the I atest
phase of Revelation, and the one, for the reception of which, the world, fromits
very foundation, had been in a course of training.

How out of harmony with "the Father" as thus revealed by Christ, is the "I am
that | anf' rendering given to the declaration in Exodus!

And yet upon this very interpretation hangs the whol e doctrine of the God of
the O d Testanment as differing in character fromthe Christ of the New. This taken
away, all else is beautifully consistent. Yahveh appears everywhere THE CHRI ST of
the O d Testament. Not even the tenderness of John exceeds that of Mdses and |sai ah
in declaring the word of Yahveh

So al so the character of Christ as Judge, in Hs stern condemati on of
persi stent wi ckedness, is in perfect keeping with that of the Lawgi ver and Rul er of
I srael of old, who by the nmouth of Hi s prophets uttered woe against all workers of
iniquity.

Agai n: the Kingdom of Christ as set forth by the Apostles is identical wth
that proclained by the Prophets as the future Kingdom of Yahveh

Wthout attenpt at explanation, or hint at any species of acconmodati on they
transfer to CHRIST all the predictions inevitably associated in their nminds with the
Ki ngdom of Yahveh.

In the Apocal ypse the veil is lifted fromthe |ast act of the great drana of
the struggle between the Powers of Good and Evil. The Deliverer triunphant is seen
crushing the head of the great Adversary, the Od Serpent, who is putting forth his
utnost efforts, but wounds the heel of His victor

To find an explanation of this Apocal ypse we were driven to the very first
chapters of the O d Testanment, where we see the first act of the Drama recorded, and
the two Opponents introduced, whose struggles for ascendancy constitute the unity of
the intervening history.

The very last chapters of the Apocalypse, as if to perfect this unity return
to the images of the First Paradise, "the garden", "the Tree of Life", in the
description of the restored Paradise, in view of which restoration, also, the church
of the Redeenmed as calling upon Ho Erkom 'enos (He who will cone) to come quickly,
even as outside the first paradi se, the ancient world called upon Yahveh (He who
will be) to come and restore.

I ndeed the whol e Apocal ypse may be | ooked upon as a prophetic expansi on and
fulfillment of the first great Messianic prediction or Promi se: "He shall crush thy
head and thou shalt wound his heel ."

Could any unity be nmore perfect, - or nore transcendently divine?

And how can it be accounted for, on any other supposition than that of a
revel ation divinely superintended fromthe very beginning to its close?

In this unity of the Historic facts of Revelation, there is a vitality and
power, fitted to awaken enthusiasmin the nost indifferent, and to fill w th hope
t he nost despondi ng.

If newlife is to be infused into the present apparently torpid phase of
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Christianity, and we know new |ife rmust be infused before it can triunmph in the
struggle with the powers of darkness and of the world, it will come we believe, so
far as human agony is concerned, through a nore thorough apprehensi on and exhi bition
of Historic unit, in the purposes and acts of the Divine Leader and Conqueror in
that struggle.

That the identification of the Lawgiver with the nmedi ator as one person
appeals nore potently to the affections than any other view, cannot be deni ed.

It also bridges the great gulf generally conceived to exist between the Ad
and New Testaments.

He who tal ked with Adam and nade a covenant wi th Abraham having instructed
Hi s people through the "Law' (Torah or Law i n Hebrew meani ng-instruction), and
having filled out the spirit of that law in person upon earth as an "exanple" of
"t he good" as opposed to "the evil" - DIED - that He might beconme the Captain of a
Redeenmed Host, "and unto them who look for Hm He will appear the second tine,
wi t hout sin unto Sal vation."

The two di spensations are thus formed into a connected whol e, of which the one
is introductory to, and conpleted by the other, - the great central fact of the
world's History,-- the death of Christ, - fulfilling all the types and dispelling
the shadows, of the first prophetic division of the great econony of Redenption

Wth a perception of the demands of the Law, in the light of a Unity |ike
this, cones a spontaneous recognition of the fact that we are "not under Law, but
under grace"- that He who condemms, - Christ our Judge - is "Christ that died, yea
rather that is risen again, who is even at the right hand of God, who maketh
intercession for us." The Law is thus inpressed with a ten fold force through the
princi ples of |ove.

But the Iife giving power of this viewlies preenminently in the fact it
represents the God of History as a Personabl e Bei ng.

The affections demand a personal object. They cannot be noved by
abstractions,-but only as they are nmoved can Christianity make progress. God, as a
personal being, then, related to the race, and acting in History is the proper
obj ect of affection.

In this node of presentation there is a way to the hearts of men which on
princi pl es of nmental anal yses, can be shown to be open in no other direction.

These principles have been already indicated: nanmely, that "the affections"”
dermand a personal object, while "the intellect" fromits very nature, can have for
its object only "abstractions."

In this sinple but broad distinction we may find the reason for a preval ent
skepticismin regard to the God of History.

The tendency of nere Intellectual Culture being to keep "the intellect" in
advance of "the affections", the affections become in a neasure dormant, and want of
personal ity upon which to fasten, or of God as a Father of Spirits, is not felt,
while God, as a First Great Cause, is acknow edged to be a phil osophic necessity.

The Intellect, therefore, substitutes its own object, and abstraction and so
the mind, divorced fromthe heart, sees enthroned at the head of the universe, not a
person but a |aw.

Hence the real doubt, or practical oblivion and denial of the works of the God
of History, H s workings being the outgoings of an intelligent plan, outlined and
unfol ded by a Personal Actor.

The Intellect, with its enthroned abstraction, or Law di sgui sed, but not
altered in nature by being called a person, finds no such personal Actor inits
general i zations.

M racles, therefore, or any interruptions of whatever may have been exalted
into assuned Historic Law, are felt to be disconposing, uncalled for, not to say
absurd; and so the Phil osopher, specul ating God out of Hi story, and kneeling to sone
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"absolute idea" of his own making, becones practically atheistic.

A true mental culture, however, finds no such dreary end. Gving to the
affections their due place, it demands in History a personal God. It perceives that
want satisfied in Revelation. The affections coinciding with the perception result
in Faith or a practical belief in a personal Cod.

Faith then becones to the mnd,what sight is to the eye - it holds the
affections to their true object, puts reality for abstractions and restores to
Hi story her exiled King.

Thus, the Believer, and not the skeptic, is the true Phil osopher

The Divine Head of the Church has been one throughout all ages!

Here, then, is the basis of a true Catholicity, (broadness; freedomform
sectarian narrowness); and the rallying point for divided sects: One Lord, the
DELI VERER in the O d, and the Redeemer in the New Dispensation; "One Faith" in H's
Del i verance and Redenption; "One Baptism' into His death, and into the nmighty and
all enbracing "NAME" of "Father, Son, and Holy Spirit"; the "One God" and Fat her of
all, whom He has revealed -ELOHI M, who in the beginning, created the heavens and
the earth:, "who is above all and through all, and in us all." (Ephesians 4:6)

Thus we have a conplete unfolding of the plural Personality and divine Unity
of El ohim God of that great and sol emm Nane, which with its infolded attributes,
stands in an openi ng Revelation, at the head of the Universe - A Name of power, of
di stance, and of mystery.

How has this revel ati on been effected? Through what process of training have
the great facts of a Divine Incarnation and the Fathership of El ohi mbeen w ought
into the mind of the Race?

That which no human nmind coul d concei ve as possible, has been acconplished
through the Mediatorship of H m"who was in the beginning with God and who was God."
He who thus was El ohi mtaking upon Hi nself the name of the pronise -"Yahveh"-"He who
will be", with which nane was associated in the nmnds of the Race, the expectation
of a Human Deliverer, revealed Hinmself to man under the prophetic Nane Yahveh El ohi m
thus uniting the two ideas: Yahveh and El ohim Human Deliverer and CGod.

The divine person thus uniting in Hinself these two ideas, by repeated
mani f estati on, declarations, and prophecies, first of the one, or side of Divinity,
and then of the other, or the side of Humanity, and again by the union of the two,
prepared the world to receive the wonderful fact of a Divine Incarnation

These alterations of a Divine Personal nmanifestation, throughout the ages of
the world are constant and rapidly successive.

Yahveh appears in a human form and enters into famliar intercourse with nman,
- again ascendi ng, He speaks from Heaven as God - descendi ng agai n makes Hi msel f
known by sone visible tangible token of His presence. These mmanifestations being
acconpanied fromtime to time by Messianic declarations of prom ses beconi ng at
every step nmore and nore distinct.

As the world advances, prophecy, broadening and unfol ding, takes the place of
t hat personal intercourse, by nmeans of which Yahveh | ed by hand the Deliverer of
Israel, rises into the universal Sovereign of the Prophets, arrayed agai nst
wi ckedness, prom sing a personal interposition in behalf of man, and declaring for
Hi nsel f a universal triunmph in the end, over all opposing forces of evil

This full assunption of Divinity throughout the era of the prophets, precedes
and introduces the greatest of all manifestations of Yahveh, - H's appearance in the
world as the |long | ooked for Human Deliverer, - Christ, - the Messiah, - God, of
whose G ory He Hinself had been partaker and from whom He proceeded forth, - who
came explaining the nature of that Kingdom destined to prevail upon earth and
claimng it as Hs own; - "who through fear of death, were all their lifetinme
subj ect to bondage", - returned to Hi s heavenly place, to His Father's house, to the
fell owship of Elohim leaving H's followers, fromwhom He ascended, gazing upward
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after Hminto Heaven, lost in the contenplation of His glory.

But while they | ooked steadfastly upward, behold two nmen stood by them in
white apparel, who also said, "Ye nen of Galilee, why stand ye gazing up into
Heaven? This sanme Jesus who is taken up fromyou into Heaven, shall so cone in |ike
manner as ye have seen Hmgo into Heaven." Fromthat nonment, the Divinity, or
essential Deity of the Lord and Saviour Jesus Christ, is their all-absorbing thought
and their controlling and inspiring thene.

From t hat nonment al so, not knowing "the tines and the seasons" they are
constant watchers for that "comi ng again" of the risen saviour, foretold by the nmen
in white apparel, which future personal nmanifestation would be the signal of the
triunphant conpletion of Hi s work.

But the Revelation of John in the Isle of Patnos sets the final seal of
Divinity upon the human life of Jesus, and unites with the central Elohim -God- the
|l owmy Saviour who had wal ked with Hi s disciples on earth.

There He is beheld as the "Ancient of Days" seen in the vision of Daniel, as
God Almghty, the Lanb in the mdst of the throne, as the final judge of all the

wor | d, whose voice once shook the earth, and once again will shake not the earth
only, but the heavens, - and who |leaves with His church the parting watchword:
"Behold, | conme quickly."

In the Apocal ypse al so, the central Elohim "Theos" or God, - in relation to

"t he Redeermed" is spoken of under the attributes of the Mediator, even as the
Medi at or upon earth assunmes the attributes of Elohim - God.

For the Lanb is seen in the mdst of the throne-even the "great white throne"
of Elohim of "Theos" - of God- fromwhich, and fromthe face of HHmthat sitteth
thereon, the earth and the heaven flee away, before whom al so the Judgnment is set,
and the books reopened.

So, "we shall all stand before the Judgnent seat of Christ", - who thus is
El ohim - who also is our Saviour, and the head of the Church
The Divinity, or essential Deity, of Jesus Christ ought then to fill the m nd

of His church as it did that of the Apostles after Hi s Ascension, and His | ast
wor ks, spoken from Heaven should be the fixed point of thought and expectation, from
which to | ook back upon His life on earth, and forward to H s pronm sed Coni ng.

And yet the supernatural facts in the history of Jesus should not so absorb
the m nd as to exclude the earnest and diligent study of His perfect life and
exanpl e upon earth; for, in this respect He came to be the light of the world, - to
teach the brotherhood of man under the Fathership of Elohim - day by day, hunbly,
patiently, perfectly. He did the will of that Father whose Son He becarme by becom ng
the "el der brother" of Humanity.

This wonderful and beautiful |ife of Jesus upon earth, thus presents to nman a
Di vine ideal for study and imtation

So noble and exalted is this study, so wide in the field, and so manifold are
the fornms in which the principles of His divine beneficence may be, nay, nust be
applied by H's followers that there has always existed in the church, side by side
with the opposite tendency, an elenment of Humanitarianism or a tendency toward the
exclusive contenpl ation of the mere Humanity of Jesus - in other words, to works
without faith - the extrene of which is a denial of the Divinity of Christ, or of a
personal God in History;, and as a consequence, the exaltation of the Individual Mn

as the center of his own noral life, and the source of his own strength in the
conflict with evil.
Such nortal arnmor, however, will not avail, for now, and always, as in the

days of the Apostles, "we westle not with flesh and bl ood but agai nst
principalities, against powers, against the rulers of the darkness of this world,
agai nst wi cked spirits on high, "whose Leader is the Geat Adversary, whomonly "the
whol e arnor of God" can withstand.
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In such a conflict, therefore, the feebl eness of unai ded man beconmes at the
very outset discouraged, and sinks easily into indifferentismor Practical Atheism

Agai n, on the other hand, there exists always in the church a tendency in the
opposite direction - or to such an exclusive maintenance of the doctrine of the
essential Deity of the Saviour, and of Hi s atoning Death, as al nost |oses sight of
the part of His nediatorial work involved in Hs |ife and exanple upon earth - in
other words, to a "faith wi thout works" which being "dead" or without fruit, tends
to Formalism the extreme of which is Superstition, and carried into action becones
Fanatici sm

Thus to the inconpl eteness of either view, according as the one has prevail ed
in the Church to the exclusion of the other may be traced the rise and progress of
the opposite error.

Yet such are the limtations of the human nmind, and so infinite the breadth of
a true Historic Christianity, that it can hardly be wondered at that the History of
the Church has presented an alternation of these phases.

The latter, or Theistic, as opposed to the Humanitarian phase of Christianity,
prevails in times of trouble and persecution, when the rulers of darkness of this
world hold sway and appear to have triunphed - then the church is driven to cal
upon a Divine Deliverer, and delights to behold in the Saviour, a personal God, who
has pl edged Hinself to be its leader in a final triunph over the powers of evil

In such tinmes, also, the Church (by which is nmeant, of course, the working
| eaven of Christianity in every age), being shut out fromactivity in the world,
becomes essentially Theistic, and is characterized by great individual zeal and
fervor of piety. When, however, the pressure is renoved, and the exigencies of the
ti mes demand new duties, if it continue in narrow individualism and refuse to neet
duties of an altered position, persistently holding itself aloof fromthe great
guestions of the age and humanity, then, to the extent of that dereliction, its
| eaven departs and it becones inevitably superseded by sone ot her phase of a Church
never dying, but ever struggling towards a conplete Christianity.

The former or Humanitarian phase is developed in tinmes of peace or of wdely
di ffused outward prosperity.

Religion, then, losing, in a great nmeasure, its contenplative character
occupies itself with works of private beneficence, or schemes of extended
phi | ant hropy. Becom ng objective, eager, restless, and enterprising, it inclines to
take "the principles of Christianity" as a notto of reform rather than Christ as a
personal guide, and tends to beconme a Christian phil anthropy, rather than a true
Christianity.

Aim ng, also, to develop and ennoble every faculty of man, it enters into each
departrment of life, and seeks to bring under its influence all that appeals to him
as an intellectual and noral being.

In so doing, it is open always to the great nistake of exalting nmeans into
ends, or to the substitution of abstract, ethical |laws and relations, for that
personal Being in whomare all the springs of life.

The tendency of the human nmind to the worship of abstractions, then shows
itself, in enthusiasmfor advancement of the race under the Christian ideal, a nost
i nsidious formof the religion of abstractions, and one to which the phil osophic and
esthetics mind is peculiarly liable.

Nobl e and exalted as is such an enthusiasm on the plane of intellectual and
moral culture, it fails to rise above that plane, - if it |oses sight of the great
end of humanity - individual relation through the affections, to a personal God,
fromwhich relation of personal affections only, springs the fruits of an earnest
spiritually.

That the present is a strongly Humanitarian age will not be denied.

But while such is the character of its activity, it still contains within
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itself, and guards with scrupul ous vigilance, those cardinal doctrines from which
springs the double life of Christianity. Different sects or portions of the church
hol d each others tendencies in check, and add each sone necessary el ement of
conservation or progress, thus laying a strong foundation for the devel opnment of a
conplete Historical Christianity.

And yet everywhere, in this intellectual age, a religion of abstractions has
superseded, in a great nmeasure, that of the heart and affections.

Christ is preached, rather a part of a great system by which man is rendered
just with God, and the character of God justified to man, than as God Himself in
History - as a nmeans, rather than as in Himself an end - the supreme object of the
af fections; whom knowi ng, the Father is known; and loving, the Father is |loved - and
t hrough whom al one the Father can be known and | oved, for Christology is the only
reveal ed Theol ogy, all else bearing that name being but the product of man's reason.

A return, then, to Christ, to a personal, historic Christ, as the center
head, source, of all theology would give to the age a vital elenent of progress in
spiritually and true Christianity.

The grand and essential facts in the history of the Mediator, involving the
destiny of man, are "as a city set on a hill", they cannot be hid. But the
foundati on stones of that city are laid deep in the prinmeval ages of the world's
hi story, who so would di scover them nust bring to the task sonething of the patience
and diligence of research, the candor and fairness of spirit, which characterize the
nat ural philosopher in his strict exam nations of facts in the light of their
hi stori c order and beari ng.

For the student of Revelation and Nature are but working for the sane end in
different departnents, and should therefore be partakers of the sane spirit.

They are representatives of two great classes of minds, between whomthere is
only a broad natural difference of taste; the one inclining to the consideration of
the Material, and the other of noral phenomena. The first class, by their diligent
and accurate investigation of facts, already see unfol ding before themthe great
| aws of the material universe, and are meking rapid advances in the discovery of the
wi sdom of God as revealed in nature.

The other class are in their nethod study, far behind the wi sdom of the
nat ural phil osopher.

A Sci ence of Christology then, or the facts of God in relation to man,
consistently and progressively unfolded fromearly revel ati on, would be of vita
interest to the Christian world.

O her records of Antiquity, also, or of those nations, who wandering away from
the original center of illum nation, carried with themthe traditions of a prinmeva
Christology, present a field for investigation and val uabl e di scovery, npbst inviting
to the Christian Schol ar.

The practical value of such researchers at the fountain head of Pagan
Tradition, can hardly be estimted in their bearing upon the preaching of the gospe
to the descendants of those early wanderers.

For the gospel is the fullness of that original Christology, whose sinple,
concrete facts are found floating everywhere along the turbid stream of Pagan
tradition, and which, however darkened or entangled in mazes of superstition they
may be, still present, in their original "ground idea" a point of contact, as
prem se, fromwhich revelation can be unfolded in contrast with the dark and
cumbrous system of idolatry.

An image familiar to all, found anobng the earliest records of H ndoo
antiquity, presents itself in illustration. The figure of Vishnoo - Preserver - is
seen enfolded in the coils of a serpent who attacks his heel. Again, Vishnoo,
triunphant, with el evated hands grasps the body of the serpent, and treads upon his
head.
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This is too exact a pictorial transcript of the promise to Eve concerning
Yahveh - the Deliverer to cone - not to suggest a close historical relationship.
Here, then, is a prinmeval Christology in the very heart of that desperate and
conplicated system of Paganism which may al so be taken as representative of simlar
traditions existing to sone extent in alnost every form of heathen nythol ogy.

When, through such traditions, the nations now in darkness shall be carried
back to Yahveh, the Deliverer promised to EVE, and shall behold in Christ the
prom sed Del i verance acconplished, that day may come when "they will cast their
i dol s of gold and of silver to the noles and the bats, and Yahveh al one shall be
exal ted." Isaiah 2:20. Through what alternations the church has yet to pass in its
progress toward a conplete Christianity, the future only can reveal

That it will be driven into a closer personal dependence upon its Divine
Leader and Savi our, no prophet's eye is needed to foresee. Already the horizon
thickens with conming storms, sure to bring about this result, and to | eave behind
them sone elenent of purification of vitality.

That after these storms shall have passed away, will spring forth some fairer
phase of Christianity than any the world has yet seen, is not only in accordance
with prophecy, but with the facts of History.

The grand outline if the changes through which the church nust yet pass are
given in that majestic Panorama of its progress, the Apocal ypse.

In what division of that great pictorial prophecy the present phase of the
Church may be included, is perhaps not for us to know.

Inspired by the foresight of an assured victory, it should go forth
"conquering and to conquer", knowi ng that He, who will bring about the victory, is
even now at the right hand of God, subduing all enenies under H s feet. "For He nust
reign till He hath put all enem es under His feet, then conmeth the end, when He
shall have delivered up the Kingdomto God, even the Father, when He shall have put
down all rule and all authority and power." "And when all things shall be subdued
unto HHm then shall the Son also Hinself be subject unto Hmthat put all things
under Hm that God may be all in all."

Thus the FATHERSHI P of God - of that Divine Personality, who in the beginning
created the heavens and the earth, - takes the place of the Mediator Relation after
the Redeened are entered the inheritance of "the Sons of God" - and Elohim - from
whose bosom Yahveh El ohim cane forth, revealing the personality of the Father, and
of the Spirit - Elohim - Theos - God - is at the final ending, as at the beginning,
agai n,

ALL I N ALL

FINI S

Michael A. Banak, 10013 S. Kildare, Oak Lawn, IL 60453, (708)-425-2338 Page - 49 5/ 17/ 92



